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THE POWER AND EFFICACY OF PRAYER 


A SERMON ON THE TRANSFIGURATION 
St. Philaret of Moscow 


“And He went up into a mountain to pray. And 
as He prayed, the fashion of His countenance was 
altered, and His raiment was white and glistening. 
And, behold, there talked with Him two men, 
which were Moses and Elijah” (Luke 9:28-30). 

How sublime a spectacle on Mount Tabor! A 
spectacle indeed worthy of being contemplated 
with rapture as the apostles contemplated it, and 
of being solemnly celebrated as we now celebrate 
it. It is not without meaning that they who wit- 
nessed the great revelations on Sinai and Horeb, 
not without purpose, that Moses and Elijah ap- 
pear on Mount Tabor also. They shall see more 
here than they saw there. On Sinai and Horeb, the 
might and glory of God were revealed unto men, 
through the powers of visible nature; on Tabor, not 
only does divinity reveal itself to man, but human- 
ity itself appears arrayed in divine glory. Moses 
“quaked” on Mount Sinai (Heb. 12:21); Elijah 
complained on Horeb (I Kings 19:14); whereas on 
Tabor, through the fear of the apostles there shines 
forth joy: “It is good for us to be here.” 

Christians! your heart is no doubt ready to say 
of the witnesses of the glory of Mount Tabor: in- 
deed it was good for them to be there. Happy were 
they that they could be there! What then, if we tell 
you that the way to the contemplation of the glory 
of Mount Tabor is not swallowed up in an abyss, is 
not walled up from us, nor overgrown with thorns, 
not forgotten, nor lost, but may still be indicated 
by those who know it, to those who seek for it. (It 
is not difficult to understand that we speak here 
of the spiritual way; for a carnal way cannot pos- 
sibly lead us to spiritual visions and divine revela- 
tions.) Why does the Evangelist, when about to 
describe unto us the glorious Transfiguration of the 
Lord, first of all direct his own and our attention 
to prayer? “He went up into a mountain to pray.” 
Why again does he, as if distrusting the insight of 
certain readers and hearers of the Gospel, or as if 
fearing that they might not sufficiently understand 
the importance of the fact to be observed, repeat 
that the Transfiguration of the Lord took place 
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during prayer: “As He prayed.” Why, if not to 
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point out to us in prayer — the way to the light 
of Tabor, the key to spiritual mysteries, the might 
of divine revelation? If the divinely inspired Evan- 
gelist found it so necessary to associate the idea of 
prayer with the description of the glory of Tabor, 
then it certainly will not be amiss on our part also, 
Christians, to associate however short a meditation 
on the power and efficacy of prayer with remem- 
brance of the glorious Transfiguration of our Lord. 

Though it is to be hoped that there are none 
in this house of prayer who do not more or less 
comprehend the power of prayer and efficacy of 
prayer, yet in order to obtain a correct idea thereof, 
let us be allowed to meditate upon the subject, as 
if it were quite unknown to us. Well then: has any 
prayer any effect at all? This question cannot long 
remain unanswered. It is solved by the common 
sense of mankind — for all, from the Christian 
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enlightened by the pure light of faith, down to 
the pagan darkened by gross superstition — all 
acknowledge the obligation of prayer; while the 
greater and better part of mankind do really ful- 
fill the obligation, though not exactly in the same 
way, nor with the same success. But why ordain, 
or have recourse to prayer — unless some power is 
recognized in it, or some effect expected to attend 
it? Should anyone ask, How is it the heathen can 
be witness of the power of prayer when they, being 
ignorant of the true worship of the Lord, cannot 
consequently be in possession of the true form of 
prayer? Then such a one we will in turn ask, How 
it is that they have anything like prayer at all? In 
whatever way we may seek to explain a manifesta- 
tion of prayer howsoever imperfect, the source of 
its origin will ever be found in the power of prayer. 

The heathen also pray, either because God, 
although forsaken by His creatures, forsakes not 
them, but leaves even in their darkened hearts 
some rays of His light, “which lighteneth every 
man who cometh into the world, and which the 
darkness comprehendeth not” (John 1:5) — a 
light which awakens even in the flesh, a certain 
feeling of a spiritual want, affords a certain pre- 
sentiment of the possibility of its satisfaction, and 
thus incites a desire to call on an unknown God 
for unknown help; or they pray because even out 
of the slough of sensuality, in which paganism was 
sunk, there sometimes emerged a few winged souls 
who, conscious of the vileness and uncleanness of 
their condition did through a sincere desire and 
exertion to know the powers of the spiritual world, 
attain to some communion with them, and did 
subsequently teach others to attain to the same, by 
means of a sincere and strong desire, that is to say, 
by means of prayer. Again, they pray because ever 
since those times, when the true worship of God 
still prevailed throughout mankind, and the pow- 
er and efficacy of true prayer were therefore well 
known to it, there still remained, notwithstanding 
the subsequent corruption of divine worship, an 
indelible general conviction, both of the necessity 
of worship, and of the advantages of prayer — that 
is to say, of its power and efficacy. 

Unfortunately there is a philosophy (of that kind 
which the Apostle Paul designates as “philosophy 


after the rudiments of the world and vain deceit” 
(Col. 2:8) which, disdaining the universal testimo- 
ny of humanity, deems itself able to find out the 
best witness of the truth. It teaches that the whole 
world is bound by the bonds of causes and effects, 
in which even free beings are more or less entangled 
and when, for instance, man prays for abundance 
of the fruits of the earth, the said abundance de- 
pending on the temperature of the atmosphere — 
this temperature on the action and reaction of the 
sun, earth, and water, and their action again on the 
laws of the universe, once for all ordained by the 
Creator, and operating immediately and in obedi- 
ence to fixed laws; he then is praying either to no 
purpose or at most only for the purpose of evinc- 
ing his humility and submission to the might and 
majesty of the Creator. Let us note that even such 
a philosophy cannot deprive prayer of that effect 
at least, which begets a man in spirit of lowliness 
towards God; and this alone is of no small value, 
and is a redeeming influence. But this is not all. 
Ask any disciple of this philosophy whom you may 
meet with, which is better, a skillfully constructed 
machine or a living being, intelligent and free, and 
a well-ordered community of such beings? Who 
is greater? the artisan who constructs the machine 
and regulates its movements, or a father who be- 
gets children, and by education forms them after 
his own likeness; or a king who has founded a king- 
dom of freemen, and governs them as they them- 
selves wish to be governed, provided his wise and 
gracious designs are not controverted. 

The choice here is not a difficult one, and there 
is no need to wait for the answer. Ask him again 
why he prefers to see in the work of the All-perfect 
Creator, rather a perfect specimen of art than the 
well-ordered kingdom of a wise monarch, or the 
great mansion of an All-bountiful Father? Why 
would such people more readily picture to them- 
selves God as the Architect of the universe, than 
as the King of heaven and earth and the Father of 
spirits? We leave them to seek an answer to this in 
their own conscience; while for our present pur- 
pose, it is quite sufficient to admit that if God is 
not only our Creator, but also our King and Fa- 
ther, then undoubtedly the children will not call 
in vain on their Father, nor will the King shut His 
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ears against the sons of His Kingdom. And it is 
then to be wondered at that a loving Father should, 
to satisfy the righteous, or at all events the inno- 
cent desire of a son, stop or alter the movements 
of the machine which He has formed? We must 
not wonder then, if our Most Gracious heavenly 
Father, in answer to the prayers of His earth-born 
children, gives some new and unusual direction to 
nature governed by the law of necessity. It is by 
means of such a comparison that the Truth itself, 
the Word itself, explains the efficacy of prayer: “If 
ye then, being evil, know how to give good gifts 
unto your children, how much more shall your Fa- 
ther Who is in heaven give good things to those 
who ask Him” (Matt. 7:11). 

There are some Christians, understanding and 
performing the act of prayer rather in an outward 
ritual sense, than in an inward spiritual one, who 
whilst in no way doubting in the general belief that 
prayer is powerful and efficacious, are mistaken, or 
do entirely err in the application of this truth to 
themselves and to their prayer. 

Praying repeatedly and seeing nothing result 
from their prayers, either in themselves or around 
them, they, instead of doubting the sincerity and 
merit of their own prayers, are prone to imbibe the 
idea inspired by a spirit of sloth and self-deceit, that 
powerful and availing prayer must needs be some 
peculiar gift of grace, reserved for some of God’s 
elect, and for certain extraordinary cases only .... 
To such we say without hesitation that there is no 
man whose prayer may not become powerful, if 
he only desire it steadfastly and with a pure heart, 
with faith and hope in God, and that there is no 
case in which his prayer will not be granted, if only 
its object be not contrary to the wisdom and mer- 
cy of God, or to the true welfare of the suppliant. 
This is saying much; we trust, nevertheless, that we 
are not deceiving the true lovers of prayer. 

Figure to yourselves a man who by the power of 
prayer shuts or opens the heavens, stops or brings 
down rain; commands that a handful of flour and 
a little oil should suffice to feed several persons for 
several months, or perhaps even for more than a 
year and it is fulfilled; breathes on a dead man, and 
restores him to life; brings down fire from heaven 
to consume a sacrifice and an altar immersed in wa- 


ter. What can appear more extraordinary than this 
power of prayer? But it appears so only to a man 
who knows not what spiritual power is, whilst to 
one who does, it appears only as the act of a man 
like unto ourselves. This is not my own opinion 
merely, but the teaching of an apostle, St. James, ex- 
horting us to pray one for another and wishing to 
incite us thereto; he says “that the effectual fervent 
prayer of a righteous man availeth much” (James 
5:16), and confirms this general precept and con- 
vincing motive by the example of that extraordinary 
man, whom we have just pictured, and whom he 
represents as a man like unto ourselves: “Elijah was a 
man subject to like passions as we are, and he prayed 
earnestly that it might not rain; and it rained not on 
the earth by the space of three years and six months. 
And he prayed again, and the heaven gave rain, and 
the earth brought forth her fruit” (James 5:17-18). 
Why is it said here that this wonderworking Elijah 
“was a man subject to like passions as we are”? It is 
just that we, deeming him an extraordinary man, 
should not be discouraged from imitating him, and 
from attaining power in prayer. 

If, notwithstanding, it appears to you that to 
imitate the prayers of the prophet be a lot far above 
your mediocrity, and a height unattainable by you, 
then imagine yourselves as much below the proph- 
et as you please, imagine yourselves to be even less 
than Christians, say heathen, and even then, I af- 
firm that your prayer may be powerful and effec- 
tual. It may, and what more? it may convert you 
from heathenism to Christianity; it may lead you 
to the true knowledge and worship of God, even 
though they be till then unknown to you, and if 
there be no man near who can direct you to it, then 
will it open the heavens, and bring down thence an 
angel unto you, who will teach you. But am I not 
dreaming and carried away by my desire to invite 
you to fervent and effectual prayer? No, my breth- 
ren and fellow worshippers, I am speaking but of 
what has actually happened before, and therefore 
may happen again, and which has the testimony 
of our holy books. The Roman centurion, Corne- 
lius, whom we know from the Acts of the Apostles, 
was a gentile; it is not known whether he knew the 
One God, but certain it is that he did not know 
“Jesus Christ Whom God hath sent”; but he did 
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as much good as he was able: he feared and prayed 
always to God, though to him unknown: “a devout 
man, and one who feared God with all his house, 
who gave much alms to the people, and prayed to 
God always” (Acts 10:2). And what did the un- 
ceasing prayer of the gentile achieve? It did indeed 
call down heaven upon him, and brought to his 
aid high and even divine powers. In the midst of 
his prayers an angel appears to him, saying, “Cor- 
nelius, thy prayer is heard” (Acts 10:31); and then 
instructs him to send for the apostle Peter. And 
when the apostle was preaching unto him Jesus 
Christ, the Holy Spirit, even before baptism, was 
poured from on high upon Cornelius. 

Search in your mind, invent if you will, some 
object which may seem inaccessible to the power 
of prayer, and we do not despair of being able to 
prove to you, by the light of the Word of God, 
that it is accessible and attainable, though the same 
may appear impossible. Imagine to yourselves, for 
instance, a whole nation that has offended God 
by some heavy crime; suppose also that God has 
already declared His righteousness will to destroy 
that nation, and that at this awful moment there 
remains but one man upon earth who can pray for 
this people, already about to be engulfed by hell. 
Does it not seem to you that it is no longer possible 
to save this people? The experience of Moses has 
proved that even this is possible. The children of 
Israel, immediately after the glorious covenant on 
Mount Sinai, suddenly relapse into idolatry. Moses 
stands before the Lord on the mountain. Hear and 
understand what marvelous words the Lord then 
spake unto Moses: “Now therefore let Me alone, 
that My wrath may wax hot against them, and that 
I may consume them.” O Lord God of spirits and 
of all flesh! Can this Thy servant, strong only in 
‘Thy strength, oppose himself to the fulfillment of 
Thy will? Let Me alone, says He, I wish to declare 
My righteous wrath, I wish to destroy this nation: 
but thou restrainest Me. “Let Me alone, that My 
wrath may wax hot against them, that I may con- 
sume them.” What then? The supplicant does not 
even then leave God, but redoubles his prayers; 
and the wrath of the invincible Almighty yields to 
the power of the prayer of a mortal man! “And the 
Lord repented of the evil which He thought to do 


unto His people.” (Exod. 23:14). Measure here, if 
you can, the miraculous power of prayer, and find 
something, after this, which it cannot achieve for 
our salvation! 

‘That we may again perceive with what ease the 
key of prayer opens spiritual and divine treasures, 
let us once more glance towards Mount Tabor, to 
which we have endeavored to approach in these 
our present meditations. Let us once more ear- 
nestly contemplate the Transfiguration of the Lord 
as described to us by the Evangelist: “And He went 
up into a mountain to pray: and as He prayed, the 
fashion of His countenance was altered,” etc. If we 
may dare by these few traits to divine the heart- 
thoughts of the divine Jesus: then does it seems 
that on the way to Mount Tabor, His direct and 
immediate object was not the Transfiguration, but 
simply prayer: “He went up into a mountain to 
pray.” It seems as if on the very mountain itself, 
even at the very moment of transfiguration, His 
sole object was prayer: And as He prayed, etc. Nor 
will one who meditates on this deem the supposi- 
tion improbable that the object of this, our Savior’s 
prayer, must have been the preparation of Himself 
and His disciples for His approaching passion and 
death on the Cross, which He had but recently 
revealed unto them (Luke 9:22), and of which, 
during the Transfiguration itself, Moses and Elijah 
spake unto Him (St. Luke 9:31). How was it then, 
that amidst this prayer of suffering, glory was re- 
vealed? Spontaneously, we may say, as the flower 
and fruit of prayer full of living power. The spirit 
of prayer, uniting itself with the Spirit of God, 
filled the soul of Jesus with light; the super-abun- 
dance of that light, which could no longer be con- 
tained within His soul, diffused itself throughout 
His body, shone forth in His countenance and, not 
finding space sufficient to contain it there, illumi- 
nated and transfigured even His very raiment; ex- 
tending itself still farther, it overspread the souls of 
the apostles, being reflected in the exclamation of 
Peter: “Master, it is good for us to be here!” It pen- 
etrated into the domain of the invisible world, and 
drew thence Moses and Elijah, reached unto the 
very bosom of the heavenly Father, and moved His 
love to a solemn testimony of His beloved: “This is 
My beloved Son!” O miracle of prayer, embracing 
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in one act heaven, earth, and divinity itself! Let 
no one say that this example of prayer does not 
concern us, as being an act of the God-Man. It 
concerns us Christians also; for in us, though not 
in a like degree, must be accomplished the same as 
was in Christ: “Let this mind be in you,” says the 
Apostle, “which was also in Christ Jesus (Phil. 2:5) 

But it is time at last to inquire why it is that so 
many prayers remain without effect, if every prayer 
may always be so powerful and effectual? For it 
is for the sake of this question principally that we 
have said all that which we have as yet spoken. Let 
us particularly note one instance in which a prayer 
appears not to be answered, whereas it is really an- 
swered in an unexpected and sublime way. ‘Thus, 
Paul “besought the Lord thrice, to be delivered 
from a thorn in the flesh;” but God answered him: 
“My grace is sufficient for thee; for My strength is 
made perfect in weakness” (II Cor. 12:8-9). The 
temptation is not removed: but a victory still more 
wonderful is granted over the continuing temp- 
tation. If we except such cases, all unsuccessful 
prayers are accounted for by this short saying of 


the apostle: “Ye ask, and receive not, because ye 
ask amiss, that ye may consume it upon your lusts 
(James 4:3). Our prayers are fruitless, either be- 
cause they are not fervent and persevering suppli- 
cations which proceed from the depth of our souls, 
and into which our whole soul is poured forth, but 
are only weak desires which we utter without fer- 
vor, thinking they must needs be fulfilled of their 
own accord; or because our supplications are un- 
clean and evil, inasmuch as we ask that which is 
hurtful and of no benefit to our souls; or ask things 
not for the glory of God, but for the gratification 
of our carnal and selfish desires. 

Pray, Christian, fervently and with the whole 
might of thy soul, pray diligently and persever- 
ingly, pray rightly and purely; and if thou art not 
thyself equal to it, then pray for prayer itself, and 
by prayer thou wilt first obtain true and effectu- 
al prayer, and then this prayer shall overcome all 
things with thee and obtain all things for thee: it 
will guide thee unto Mount Tabor or create a Ta- 
bor within thee: it will call down heaven into thy 
soul, and raise thy soul into heaven. Amen 


TRANSLATION OF THE RELICS 


OF SAINT DIONYSIUS OF ZAKYNTHOS 
WHOM THE HOLY CHURCH COMMEMORATES ON THE 24™ DAY OF AUGUST 


The holy hierarch and miracle worker Dionysius was born 
in Zakynthos on June 21, 1546, of pious parents whose 
wealth was no secret, named Mokios and Pauline. He en- 
tered the monastery in the Strophades Islands at a tender 
age, and was vested in the monastic schema. Later, he was 
appointed to Bishop of Aegina where it was revealed who 
he really was, and honored that diocese for a long time. At 
the end he returned to his country where he spent the rest 
of his days and enjoyed the rewards of peace and tranquil- 
ity. When he reached the end of his life, at an advanced 
age, he foretold his death to the brethren of the Monastery 
of Anaphonetria, where he spent his retirement. They were 
all grieved by this sad announcement, and our saint surren- 
dered his soul to the Creator on the 17" day of December 
in 1624 ona Friday, a day on which his memory is honored 
and his relics are processed throughout the city. 

When Saint Dionysius was laid to rest, his sacred relics 
were transferred according to his will to the Monastery of 
Strophades to be buried there. For there he was dedicated 
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and there he was interred by the fathers in a tomb 
inside the Chapel of St. George situated in the 
immediate grounds of the monastery. Not many 
years later, a vision appeared to the abbot and the 
fathers of the monastery telling them to exhume 
his relics and take them out of the tomb. The fa- 
thers obeyed the divine revelation and conducted 
the translation of the relics which they found in 
a state of perfect preservation, emitting a rare 
fragrance, and they deposited them in a larnax 
within the narthex of the main Church of the 
Lord’s Transfiguration. Thereafter they served as 
the protector of the monastery, and a comfort to 
the fathers. They cured many diseases; they drove 
swarms of locusts into the sea and drowned them. 
‘They terminated many droughts, and in general 
worked many miracles for those who approached 
them in time of sorrow and need. 

In June of 1716, when the Ottoman fleet was 
sailing to Kerkyra to subdue the island, they passed 
by the Strophades Islands. The fathers of the mon- 
astery there hid the valuable articles in two caverns 
for fear of the Turks, and they hid the relics of our 
saint as well. Afterwards they remained unhin- 
dered by the Turks. But after their shameful defeat, 
thanks to the intercessions of the miracle worker 
Saint Spyridon, they fled in a state of panic. In 
their frustration, due to their debacle, they retreat- 
ed southwards led by a bloodthirsty corsair named 
Mustafa. They landed on the island and found the 
monastery. They seized the abbot along with the 
other monks except for four concealed monks, and 
by submitting them to bitter tortures forced them 
to reveal the treasures of the monastery. 

Thus the barbarians plundered the monastery, 
put the monks to death and departed, taking with 
them the icon of the Theotokos aboard their ship. 
By divine providence, the relics of Saint Dionysius 
were left unharmed. Four Christians aboard the 
vessel cut off his hands out of piety, and divided the 
pieces amongst themselves for their sanctification. 
Afterward their leader reckoned that the hands of 
the sacred relics had a considerable value. So he 
took them and when they arrived at Chios he sold 
them to Agathangelos, Bishop of Chios, and to a 
devout monk named Akakios who returned them 
to the Monastery of Strophades. The icon of the 


Holy Virgin was bought to Patmos by two monks 
who returned it to the Strophades. After the bar- 
baric fleet sailed away, the four monks came out of 
their hideout. When they saw what had transpired, 
they were shocked and appalled and despondent, 
for they lacked even basic food supplies. Sudden- 
ly at that point they saw two Venetian ships ap- 
proaching from a distance, which sent a signal that 
they were about to lay anchor in their bay. They 
managed to get on board these vessels and arrived 
in Zakynthos on the 24" of August, 1716, taking 
back to its original homestead the sacred relics of 
Saint Dionysius. When it was announced that the 
relics of the saint had been returned to Zakynthos, 
a great number of clergy and lay people assembled, 
among them wealthy and poor, and they all rushed 
to reverence the relics. A monumental church was 
built on the sandy beach, on land which belonged 
to the monastery at Strophades. In that church was 
deposited the sacred larnax which to this day is 
honored in the name of Saint Dionysius. It works 
many miracles and is a source of healings to the 
glory of God on high. The translation of the holy 
relics is celebrated on the 24" of August. Among 
the many recent miracles, we shall mention a few 
in this narrative. 

A certain married couple from the Peloponne- 
sus was without child for a period of ten years. So 
they prayed to the saint to grant them a child and 
they vowed to baptize him in his church at Zaky- 
nthos. The woman saw him in a dream and he said 
to her: “What seekest thou from me, O woman? 
God has hearkened to your entreaty, and you shall 
receive according to your wishes in a short while.” 
And indeed, she conceived and gave birth to a 
blessed child by the intercessions of Saint Diony- 
sius. There was great rejoicing in that family there- 
after, and even the relatives glorified God and His 
servant Dionysius. 

Five days after the child was born, they all pre- 
pared to sail to Zakynthos to fulfill their promise. 
However, an unfavorable wind began to blow and 
the ship could not embark on its journey. Mean- 
while the child took ill. This did not discourage 
them from their purpose, and they set sail as soon 
as the storm subsided. But before they reached Za- 
kynthos, at a distance of four miles, their beloved 


ee 


child died. One could imagine the anguish and 
despair of the unfortunate parents. Their cries re- 
verberated in the wind. 

The ship laid anchor in the port of Zakynthos 
at eventide. The following morning the good but 
hapless parents decided to take the child to the 
saint even though he was dead. They walked all 
the way to the church, carrying with them their 
deceased son, followed by a multitude of Chris- 
tians, and laid him alongside the sacred larnax. 
‘They wept and wailed thereafter, saying that even 
though they had lost the child because of their sins, 
they had not forgotten their promise. But lo, the 
miracle! The boy opened his eyes and cried out ask- 
ing for his mother. At this unexpected sight the 
beholders fell on their knees and exclaimed: “Lord 
have mercy!” When the mother saw her son in the 
present life who had lain dead before her just eigh- 
teen hours earlier, she fainted and collapsed to the 
earth as one dead. She came to, however, and took 
the boy in her arms, and they baptized him, nam- 
ing him Dionysius. Then the two parents departed 
with great joy and gave glory to God, proclaim- 
ing the miracle everywhere. The young Dionysius 
was always grateful for this and was never absent 
from the celebration of the saint, always bringing 
candles to him and sweet-smelling incense. 

In the year 1820, the 17° of December, there 
was a procession, and the relics of Saint Diony- 
sius were carried through the city of Zakynthos. 
It was soon to pass by a town square named All 
the Saints. At that time a statue was about to be 
dedicated to a high commissioner named Thomas 
Metland. A supplication was to be read and the 
unveiling of the statue was to follow. That night 
an earthquake shook the town, and there was a 
hailstorm followed by a heavy rain. Due to these 
severe weather conditions, the procession was 
held up and they were forced to lay the holy relics 
down in the church of Phaneromene. The military 
governor at the time was a colonel named Ross. 
Accompanied by an English admiral of the Royal 
Navy, he entered the church referred to earlier, and 
ordered everyone to vacate the premises except for 
the admiral and the church council. He then knelt 
before the holy relics with compunction, and at 
the feet of our saint he set the golden insignia the 


people of Levkas had given him as a token of ap- 
preciation for his being a benevolent ruler of that 
island. That offering by the governor can be seen 
to this day on the holy relics, for it bears testimony 
to a miracle. 

A certain shoemaker by the name of Panag- 
iotes Kalountzopoulos, of the island of Zakynthos, 
earned his daily bread by the sweat of this brow, 
and thus supported his family. But the unfortu- 
nate man lost his eyesight, and at the insistence 
of his wife he called upon Saint Dionysius that 
he might regain his sight. So he took up his icon 
and held it in his bosom, praying all the while and 
sighing from the bottom of his heart, calling for 
his help. On the fourteenth day of the month of 
December, he saw the saint in a dream, attired as 
a bishop and wearing his mandia. Dionysius ap- 
proached him and held him by the right hand and 
said to him: “Courage, my son; believe in God 
and grieve not. In three days you shall have your 
eyesight, and you shall be healed altogether. Do 
not reveal this to anyone until you have been re- 
stored.” After he said this, he disappeared. 

‘The blind man was roused from sleep and told 
of the vision to his wife. He charged her not to tell 
anyone about it, and asked for the icon of the hi- 
erarch, and kissed it fervently. The following day, 
the seventeenth of December, when the memory 
of the saint is celebrated, there was a procession of 
his sacred relics. The litany was approaching the 
house of the blind man; he stood on the mattress, 
supported by his wife, and both of them knelt 
down, entreating and calling upon the name of 
Saint Dionysius. And lo Thy wonders, O Lord! 
The procession had not advanced more than thirty 
feet when the blind man saw again; he gave praise 
and glory to God and His servant, the miracle 
worker Dionysius. 

At a distance from Zakynthos, a ship was 
caught in a violent storm at sea, and the waves 
were so high that they tossed the vessel about like a 
nutshell. Finally the ship was unable to stay afloat, 
and it capsized. Three sailors among the crew who 
were pious men managed to jump into the wa- 
ters and swim. At the same time, they called upon 
Saint Dionysius to help them. And indeed he ap- 
peared to them and calmed the force of the wind, 
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and led them to Zakynthos, as they stayed afloat. 
‘Their garments were soaked with water, but they 
went straight to the church of the saint so that 
they might give thanks to their deliverer. They also 
asked that the sacred larnax might be opened to 
them, that they might worship the sacred relics 
and wet his sacred feet with their tears. The pastor 
in charge was not there at the time, and he had the 
keys. The three pious men were about to kiss the 
larnax and depart. But suddenly there was a creak- 
ing sound and the larnax opened on its own, to 
the astonishment of all the beholders. They kissed 
his holy feet with emotion, and again the sacred 
larnax closed on its own, as before. The sailors 
went out and declared the paradoxical miracles of 
Saint Dionysius to everyone. 

In the year 1841, the daughter of Eustratios 
latrides, a resident of Zakynthos, developed an eye 
infection. Medical treatment was not only unable 
to cure her condition; she became blind in June of 
the same year, and was bent over both at the knees 
and the head. The child’s father had lost all hope of 
a medical cure, and decided to appeal to Saint Dio- 
nysius on the 17° of November, when his memory 
is celebrated and also the litany of his sacred relics. 
He wrapped his daughter in a sheet, brought her 
out onto the street where the procession was about 
to pass, and knelt down begging and beseeching 
the saint with warm tears. The holy larnax with 
the relics passed over the blind girl, and the unfor- 
tunate father wrapped the sheet around her again 
and brought her home where — lo, the miracle! 
She regained her eyesight; and not only was the 
disease of her eye cured, but she recovered from the 
bodily disability which crippled her. 

John Vorphadios, a resident of Pochalis, was 
paralyzed in both legs, and stood upright only with 
the aid of crutches. During the celebration of the 
saint's memory, he managed to go to vespers with 
much difficulty, hoping to plead and appeal to his 
mercy. But his condition worsened and he could not 
depart, and decided to spend the night in the nar- 
thex of the church. At night, the monks knocked on 


the door, but he could not rise and open the door. 


But he heard a mysterious voice coming out of the 
larnax: “O blessed man, arise and open the door.” 
Then he gained vigor and, leaning against the pews, 
made his way to the door and opened it. The fol- 
lowing day, after the service was over, he decided to 
return to his house in Pochalis with the support of 
his two crutches. On the way, he began to regain his 
bodily strength; and when he arrived at the thresh- 
old of his house, he was strong and sound. 

A certain man, Nicholas Dirles, was sailing to 
Zakynthos in a small boat. At that time, however, 
he had an epileptic seizure. But as the vessel ap- 
proached Zakynthos, the victim saw the church 
of the saint and called upon him for help, and was 
healed on the spur of the moment. 

An English captain laid anchor in a port of Za- 
kynthos called Kerios. A storm had forced him to 
seek haven in this small port, and suddenly he saw 
Nicholas Koutsoukeles in a kneeling position, pray- 
ing to Saint Dionysius. When he asked him and 
found out what Nicholas was doing, he said: “Is it 
possible that I, too, may pray to him so that we may 
be saved?” “Why not?” answered Nicholas. Then he 
prayed to the saint without any cover over his head, 
and — lo, the miracle! The violent storm was fol- 
lowed by a calm sea, and the captain finally sailed to 
Zakynthos; and at the holy bread he dedicated the 
silver lamp which hangs there to this day. 

‘These are some of the miracles that were per- 
formed, and are still being performed by the mira- 
cle worker, Saint Dionysius, giving many cures to 
those who seek his aid and infinite mercy. Thou, O 
wondrous hierarch Dionysius, whose unparalleled 
mercy we extol, pray to the Lord that He might 
safeguard all those who seek divine assistance 
through thine intercessions. Our Lord Who is 
wondrous in His saints, as is witnessed in thy short 
life, wherein the divine grace of God is present 
— may thou perform miracles forever, showing 
mercy to those who appeal to thee, and especially 
thy countrymen, the people of Zakynthos, who are 
proud to have thee as their protector and saint. 

By the intercessions of the saints, O Lord, 
have mercy upon us. Amen. 


Translated by Leo Papadopulos from The Great Synaxaristes, by Matthew Lagges, Publisher, Athens, 1960, 
Vol. VII, pp. 398-405. All rights reserved. Sarah Mohler, typist. Ellensburg, WA, 2005. 
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THEICON OF THE ALL-HOLY THEOTOKOS 
KNOWN AS “SHE WHO NOURISHETH WITH MILK” 
WHICH THE HOLY CHURCH CELEBRATES 
ON THE 12' OF JANUARY AND THE 3°° OF JULY 


This icon is found on Athos, in the chapel of a kellion 
at Karyes, which belongs to the Monastery of Khilan- 
dar. Originally, this icon was at the Lavra of Sabbas 
the Sanctified, twelve miles from Jerusalem. When 
he was dying, the holy founder of the only lavra in 
the East foretold to the brethren that in time the lavra 
would be visited by his namesake, a royal pilgrim from 
Serbia, and that the wonder-working icon of the The- 
otokos, “She Who Nourisheth with Milk,” as well as 
that “Of the Three Hands,” was to be given him by 
the lavra as a blessing. Saint Sabbas peacefully passed 
on to the Lord in the 6" century. His prophecy was 
fulfilled more than six centuries later. In the 13" cen- 
tury, Saint Savva of Serbia arrived in Palestine, and to 
him was given the prophetic legacy of Saint Sabbas the 
Sanctified: the lavra blessed him with the icon of the 
Theotokos, “She Who Nourisheth with Milk”. Re- 
turning to Serbia, Saint Savva gave it to his Monastery 
of Khilandar. It is noteworthy that, contrary to the 
usual practice, Saint Savva had this holy icon set into 
the iconostasis not to the left of the royal doors, but 
to the right, where the icon of the Holy Trinity or the 
Savior is usually set. The Almighty is located on the 
left side, where the icon of the Mother of God is usu- 
ally placed. 


In the Skete of the Prophet Elias on 
Mount Athos there is another Milk-giver 
icon. It is thought that it was this icon which 
was taken to Russia in 1862, when a man 
who had lain sick for over a year was healed 
after venerating it and praying before it. 


AKATHIST HYMN TO THE ALL-HOLY THEOTOKOS 
CHANTED BEFORE HER ICON 
KNOWN AS “SHE WHO NOURISHETH WITH MILK” 


KONTAKION I 
Unto her who was chosen from among the daugh- 
ters of men to be the Mother of Christ our God 
let us offer hymns of praise with our love: As thou 
didst ineffably give birth to the Son of God and 
nourish Him as a babe with milk, from the evils, 
tribulations and perils which assail us preserve 
those who hymn thee, that we may cry out to thee 
unceasingly: 
Rejoice, O Virgin Theotokos, who didst feed 
Christ with milk, and dost ever nourish us 
with thy mercy! 
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Ixos I 


Entering the cave and seeing the pure Virgin there, 
feeding her Son with milk, the choirs of angels 
cried out to thee, the blessed one: 


Rejoice, thou who gavest birth to the Creator 
of the world; 

rejoice, thou who dost nourish Him Who 
nurtureth the whole universe! 

Rejoice, thou who dost wrap in swaddling bands 
Him Who clotheth the sky with clouds; 

rejoice, thou who bearest in thine arms Him 
Who is upborne upon the cherubim! 


Rejoice, for through thee was the Creator of all 
born as a little babe; 

rejoice, for though a weeping infant, He giveth 
joy to the world! 

Rejoice, O Virgin Theotokos, who didst feed 
Christ with milk, and dost ever nourish us 
with thy mercy! 


KONTAKION II 
‘The holy Virgin, seeing the divine Infant lying at 
her breast, said to Him: “How can I feed Thee, my 
Creator, to Whom all the armies of heaven cry: 
‘Alleluia!’?” 
Ixos II 
All reason-endowed creation is at a loss to under- 
stand how thou remainest a virgin, yet feedest thy 
Babe with milk. Yet believing in this ineffable 
mystery, we cry out with reverence: 
Rejoice, pure Virgin; 
rejoice, all-beauteous Maiden! 
Rejoice, adornment of women; 
rejoice, pure Mother! 
Rejoice, model for the virginal; 
rejoice, thou who art blessed among women! 
Rejoice, O Virgin Theotokos, who didst feed 
Christ with milk, and dost ever nourish us 
with thy mercy! 


KONTAKION III 
The power of the Most High overshadowed thee, 
O Virgin Theotokos, and bestowed upon thee the 
authority to swaddle and feed Him Whom all the 
ends of the earth magnify, singing to Him the 
great hymn: Alleluia! 
Ikos III 
Possessed of great boldness before Him Who was 
born of thee, look thou upon the tribulations and 
afflictions which assail us, and entreat Him Who 
was nurtured by thee in behalf of us, who are sin- 
ful and unworthy, that, delivered from grievous 
perils, we may address thee thus: 
Rejoice, thou who gavest birth to our Consola- 
tion most sweet; 
rejoice, thou who gavest rise to Him Who is 
blessed with grace! 
Rejoice, our Mother most good; 
rejoice, thou who hast called us thy children! 


Rejoice, refuge of goodly hope for us; 

[rejoice, safe harbor for us amid the storms of 
life!] 

Rejoice, O Virgin Theotokos, who didst feed 
Christ with milk, and dost ever nourish us 
with thy mercy! 


KONTAKION IV 
A tempest of tribulations and perils doth beset us, 
and we tremble, lest we drown in the sea of life. 
But show thyself to us like the dove of Noah, bear- 
ing the branch of hope unto us who cry out to 
God: Alleluia! 
Ixos IV 
Hearing the words of eternal life uttered by thy 
Son, the noble woman glorified thee, crying out 
to Him: “Blessed is the womb which bore thee 
and the paps which gave Thee suck!” Wherefore 
accept thou also these our feeble praises: 
Rejoice, precious pearl, most wondrous 
Mother; 
rejoice, thou who art great among women! 
Rejoice, ever-blossoming branch; 
rejoice, life who didst receive the Treasure of 
sanctity! 
Rejoice, golden cup bearing Christ, the heav- 
enly Manna; 
rejoice, thou who hast given us rebirth through 
the Bread of life! 
Rejoice, O Virgin Theotokos, who didst feed 
Christ with milk, and dost ever nourish us 
with thy mercy! 


KONTAKION V 
Stretch forth thy divinely guided hands, O most 
hymned one, toward us who are infirm; bestir the 
disheartened; and save the despairing that, trou- 
bled by naught, we may cry out to thy Son in joy 
of soul: Alleluia! 
Ikos V 
In the Spirit, the divinely eloquent Isaiah beheld thee 
as the Virgin who would receive in her womb Him 
Who was born of thee, and he exclaimed unto thee: 
Rejoice, thou who gavest birth to the Preéternal 
One; 
rejoice, for through thee did God come among 
us! 
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Rejoice, fulfillment of the prophecies; 

rejoice, gladness of the prophets! 

Rejoice, expectation of the whole world; 

rejoice, consolation of our race! 

Rejoice, O Virgin Theotokos, who didst feed 
Christ with milk, and dost ever nourish us 
with thy mercy! 


KONTAKION VI 
Never-ceasing proclamations of thy loving- 
kindness are the multifarious wonders poured 
forth from thy holy icon, which thou hast given 
to us in abundance that, bowing down before thee 
and the divine Infant Christ, we may utter cries of 
praise: Alleluia! 
Ixos VI 
Thy most honored icon, which is called “She Who 
Nourisheth with Milk”, shone forth in the Mon- 
astery of Savva the Sanctified like the radiant sun; 
and before it the venerable one and his monks 
continually glorified thee, crying out: 
Rejoice, all-wondrous adornment of Orthodox 
monasteries; 
rejoice, firm defense and help against enemies, 
visible and invisible! 
Rejoice, thou who ever hearkenest to our 
entreaties; 
rejoice, thou who dost compassionately receive 
our petitions! 
Rejoice, thou who dost console our bitter sighs; 
rejoice, thou who wipest away our tears! 
Rejoice, O Virgin Theotokos, who didst feed 
Christ with milk, and dost ever nourish us 
with thy mercy! 


KonrtTAKION VII 
When the venerable Savva was about to pass into 
life everlasting, he said prophetically that long 
afterward there would come to the monastery a 
king’s son, his namesake, who was to receive the 
holy icon of the Theotokos as a blessing, and 
would chant, rejoicing: Alleluia! 

Ixos VII 

Savva, the Archbishop of Serbia, the new favorite 
of God, went to the Lavra and, in accordance with 
the prophecy of the saint, received his holy icon 
and bore it to Mount Athos, to the Monastery of 


Khilandar; and all of its inhabitants cried out to 
the Mistress of the world with joy: 

Rejoice, thou who ever takest thought for us 
sinners; 

rejoice, thou who dost in nowise forget us, the 
sinful! 

Rejoice, thou who dost multiply thy mercy a 
thousand times in thy holy, wonder-working 
icons; 

rejoice, thou who even now pourest forth new 
signs of thy compassions! 

Rejoice, thou who hast loved exceedingly those 
who love and honor thee; 

rejoice, for thy benefactions toward the Chris- 
tian race are greater in number than the sands 
of the sea! 

Rejoice, O Virgin Theotokos, who didst feed 
Christ with milk, and dost ever nourish us 
with thy mercy! 


KONTAKION VIII 
Strange and perplexing to the unbelieving and 
vain-minded is the miracle of how wonders pour 
forth from thine icon; but, made steadfast by the 
multitudes of mercies shown forth therein, we 
dare to chant unto the Lord God Who hath given 
such a helper to the Christian race: Alleluia! 
Ixos VIIT 
The whole world, visible and invisible, blesseth 
thee as the diligent helper who doth ever aid us 
who are perishing amid a sea of misfortunes and 
tribulations, O Virgin Theotokos, that we may cry 
out to thee, our holy hope: 
Rejoice, thou who dost quickly hearken to our 
entreaties; 
rejoice, sure sweetening of the bitterness of 
our life! 
Rejoice, thou who givest peace and rest to our 
hearts; 
rejoice, thou who dost strengthen our faith! 
Rejoice, thou who helpest us to bear the cross 
of our life; 
rejoice, thou who pourest the oil of mercyand the 
wine of gladness upon the wounds of our souls! 
Rejoice, O Virgin Theotokos, who didst feed 
Christ with milk, and dost ever nourish us 
with thy mercy! 
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KONTAKION IX 
Calling thee blessed in every way, John of Damas- 
cus said that it is better to remain silent than to 
hymn thee; but compelled by love, we praise thee 
and sing to thy Son the great hymn: Alleluia! 
Ixos IX 
We have no desire to hold forth in orations, but 
with love and tears we have recourse unto thee, 
our solicitous Mother, and from the depths of our 
hearts we cry out: 
Rejoice, O our unspeakable joy; 
rejoice, our ineffable consolation! 
Rejoice, wall of defense for our homes; 
rejoice, protection of our children! 
Rejoice, thou who keepest the young from the 
ways of destruction; 
[rejoice, thou who preservest all from the pit 
of perdition!] 
Rejoice, O Virgin Theotokos, who didst feed 
Christ with milk, and dost ever nourish us 
with thy mercy! 


KONTAKION X 
Thou desirest and canst save us all, O all-holy 
Virgin, if we have recourse to thy most honored 
protection; wherefore we beseech thee: Deliver 
us from the bitter misfortunes and tribulations 
which assail us, draw thou our hearts to the good 
refuge, and teach us to cry out to God Who was 
born of thee: Alleluia! 
Ikos X 
We call thee an indestructible bulwark, and we 
know that we speak the truth, for we have come to 
know how greatly thou lovest the Christian race, 
and ever pourest forth thy mercies and compas- 
sions upon those who cry out to thee: 
Rejoice, thou who wardest us away from the 
snares of the enemy; 
rejoice, thou who savest us from the assault of 
evil men! 
Rejoice, thou who dost transform the enmity 
of our kinsmen into love; 
rejoice, thou who preservest peace and tran- 
quillity in our homes! 
Rejoice, thou who aidest good intentions; 
rejoice, thou who instillest good counsels in 
the heart! 


Rejoice, O Virgin Theotokos, who didst feed 
Christ with milk, and dost ever nourish us 
with thy mercy! 


KONTAKION XI 
All manner of hymns did the prophets offer thee, 
O all-immaculate one, foreseeing thy seedless 
conception and the birth of the Son of God from 
thee; the shepherds and magi saw thee giving suck 
after having given birth; and the whole baptized 
world praiseth thee. And we believe that until 
the end of time the Christian race will not fail to 
chant unto Him Who was born of thee the hymn 
of praise: Alleluia! 
Ixos XI 
Thou art a radiant lamp, O all-pure one, enlight- 
ening the darkened eyes of us who are perishing 
amid the gloom of sins and the passions, and il- 
lumining our heart with sublime understanding, 
as we chant unto thee: 
Rejoice, thou who gavest birth to the Way, the 
Truth and the Life; 
rejoice, thou who dost entrust us to the true 
God! 
Rejoice, thou who dost illumine our darkened 
souls with the light of the Gospel; 
rejoice, thou who dost consider the wisdom of 
this age as but naught! 
Rejoice, thou who plantest in our hearts the 
supreme wisdom, which is love; 
[rejoice, thou who settest our steps on the path 
of the virtues! ] 
Rejoice, O Virgin Theotokos, who didst feed 
Christ with milk, and dost ever nourish us 
with thy mercy! 


KONTAKION XII 
The grace of God hath wondrously appeared in 
the land of Russia through the copy of thine icon, 
“She Who Nourisheth with Milk”, which was 
brought thither. Wherefore, Mount Athos and 
our land — which now suffereth grievously, yet 
hath unwavering hope in thy mercy — both cry 
out to the loving God: Alleluia! 

Ikos XII 

Hymning thee who gavest birth to our Savior, 
who didst wrap Him in swaddling clothes and 
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feed Him with milk, we hope that not one of thy 
petitions will remain unanswered by Him, for 
sweetest Jesus hath Himself promised this. There- 
fore, trusting firmly in this, we praise thee, our joy 
and consolation: 
Rejoice, thou who dost transform the most 
cruel of sufferings into joy; 
rejoice, thou who dost soften the hardness of 
our hearts with thy love! 
Rejoice, thou who dost teach us to love God 
and neighbor; 
rejoice, thou who dost instruct us to place our 
trust in God amid our tribulations! 
Rejoice, thou who warmest our cold prayers 
with thy love; 
rejoice, thou who, as a merciful Mother, 
receivest the prayers of us, the sinful and 
unworthy! 


Rejoice, O Virgin Theotokos, who didst feed 
Christ with milk, and dost ever nourish us 
with thy mercy! 


KONTAKION XIII 

O most lauded Virgin Theotokos, who didst feed 
our Lord and Master with milk, disdain not this, 
our sorrowful entreaty, but beseech thy Son, that 
He grant us forgiveness of sins and healing of 
ailments, and that He preserve us from famine, 
freezing cold, deadly contagion, untimely death, 
and from all misfortunes and evil circumstances, 
that, delivered therefrom, rejoicing we may cry 
out to Him: Alleluia! 


This kontakion is recited thrice, whereupon Ikos I and 
Kontakion I are repeated. 


PRAYERS TO THE ALL-HOLY THEOTOKOS BEFORE HER ICON 
KNOWN AS “SHE WHO NOURISHETH WITH MILK” 


Prayer I 
O Lady Theotokos, accept the tearful supplica- 
tions of thy servants who have recourse unto 
thee. We gaze upon thee on the holy icon, hold- 
ing in thy hands and feeding with milk thy Son 
and our God, the Lord Jesus Christ. And though 
thou gavest birth to Him without pain, yet didst 
thou know a mother’s sufferings, and thou seest 
the infirmities of the sons and daughters of men. 
Wherefore, falling down with fervor before thy 
healing image and kissing it with compunction, 
we entreat thee, O most merciful Mistress: Com- 
passionately help and mercifully have pity on us 
sinners, who are condemned to give birth in pain 
and to feed our children in grief, and deliver our 
children, and those who have given birth to them, 
from grievous sickness and bitter sorrow. Grant 
them health and goodly strength, that those who 
are nourished may increase from power to power, 
and those who nourish them may be filled with 
joy and consolation, that now, through thine in- 
tercession, the Lord may perfect His praise out of 
the mouths of babes and sucklings. O Mother of 
the Son of God, look with loving-kindness upon 


the mothers of the sons of men and upon thy weak 
people: swiftly heal the sicknesses which overtake 
us, ease the sorrows and griefs which beset us, and 
disdain not the tears and sighs of thy servants. 
Hearken unto us who on the day of tribulation 
fall down before thine icon, and on the day of joy 
and deliverance receive the grateful praises of our 
hearts. Bear our supplications to the throne of 
thy Son and our God, that He may be merciful 
to our souls and weaknesses, and may extend His 
mercy unto those who know His name, that we 
also, thy children, may glorify thee, the merciful 
helper and sure hope of our race, unto the ages of 


ages. Amen. 


Prayer IT 
O all-holy Lady Theotokos, our Mistress, our 
heavenly Queen, who didst feed Christ our God 
with milk, with thy rich mercy thou dost also 
nourish us, the unworthy and greatly sinful. Save 
and deliver us, thy sinful servants, from unex- 
pected slanders, from misfortunes, perils and sud- 
den death. Have mercy on us during the hours of 
our days — in the morning, in the evening, and 
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at every hour preserve us. Preserve us — those 
who stand, and those who sit, those who walk ev- 
ery path — and protect and help those who sleep 
in the hours of the night. Defend us, O Mis- 


tress Theotokos, from all our enemies, visible and 


invisible, and from every evil circumstance. In 
every place and at every time, O all-good Mother, 
be for us an invincible rampart and a mighty aid, 
always, now and ever, and unto the ages of ages. 
Amen. 


Translated from the Church Slavonic by the reader Isaac E. Lambertsen, 2003. © by the translator 2013. 


THE BULGARIAN NEW MARTYRS OF 1876 
By Petko Hinov 


I. HIsTORICAL APPROACH: 
THE MUSLIM ATROCITIES IN 1876 

“And the enemy of human salvation contrived 
the following: in his desire to bury the glory of 
the holy martyrs beneath the ashes of oblivion, 
so that none of them would be remembered by 
subsequent generations, and in order to render 
their exploits unknown and leave them without 
description, the envious one so arranged that the 
Christians were slain everywhere without court pro- 
cedure and verdict, and no longer by rulers and 
military leaders, but by rank and file people, by the 
dregs of society. The enemy, consumed by malice, 
did not understand that God wants not words, but 
simply ones good will. And so, having taken the life 
of a great number of Christians, Maximian said: 
“The Christians are unworthy to be slain in my 
august sight. What need is there to interrogate 
and judge them, and write down their words and 
acts? If we would do so, these official acts and de- 
cisions will be read and passed from generation to 
generation by those who confess the same Chris- 
tian Faith, and subsequently their memory will be 
celebrated for all ages. Could I not just order that 
they be butchered like certain animals, without any 
interrogation or records, so that their death would be 
unknown and their memory would fade into silence? 

“Having taken this decision, the impious 
emperor immediately issued an imperial edict, 
according to which any volunteer could with 
impunity slay the Christians, fearing neither judg- 
ment, nor punishment for murder. And they be- 
gan to slaughter countless Christians every day and 
in all lands, towns and villages, in the squares and 
on the roads. Anyone who would meet one of the 


faithful, immediately after recognizing him and 
without uttering a single word, would smite him 
with something, or stab him, or put him to the 
sword, or slay him with some other weapon, or 
slaughter him like a beast — with a cudgel or a 
stone, so that the words of the Scriptures were 
fulfilled: “For Thy sake are we killed all the day 
long; we are counted as sheep for the slaughter’ 
(Ps. 43:23).” 

This is a description of the fearful persecution 
against the Christians in the late 3“ and early 4" 
century, taken from the Life of St. Anysia! (30 De- 
cember, Old Style), and it may also, with moving 
profundity, be applied to the lives of the Bulgarian 
New Martyrs during all the years of the Muslim 
domination, and with particular poignancy to the 
events of the year 1876. There also exists an aston- 
ishing similarity between the last persecution initi- 
ated by Maximian and the system of persecution of 
“unsubmissive” Christians in the Islamic state (in- 
cidentally, as we shall demonstrate in the following 
pages, the rebellion of 1876, as well as all previous 
insurrections of the peaceable Bulgarian populace, 
were expressly and precisely the fruit of such a Mus- 
lim persecution: the violence against the property, 
the honor and even the life of the giaours). 

In the year 1876, the Faith of the Orthodox 
Bulgarians was put to the supreme test. For many- 
faceted Bulgarian society that year is remarkable 
for scores of betrayals and villainies, but mostly 
for the great suffering of the lambs destined to be 
slaughtered for Christ’s sake. Mother Bulgaria was 
crucified. The wounds on her body were innumer- 


, _ Lives of the Saints by St. Dimitry of Rostov, Decem- 
ber 30 / January 12. 
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able — “[in this land] the priests are crucified, the 
children are tossed in the air and caught on [the 
points of] yataghans; thousands of maidens are 
raped before their parents’ eyes and then burned 
with them; thousands are abducted to the harems, 
and impalement is considered an easy death! And 
the good people endure all this — endure it only be- 
cause they firmly believe in God’? “And what have 
these people done that is so wrong, that they must 
drain to the dregs the cup of bitterness? Perhaps 
their crime is that they are too ingenuous and good- 
natured, and pervaded by Christian humility’ > “All 
of Europe is already aware of the inhuman suffer- 
ings caused by the Turks, who wish to slaughter 
to the last man the Orthodox people of Bulgaria. 
Not only the properties, the churches and whole 
towns and villages of this miserable country perish 


2 »OWecckuit BecTHuK, H. Xocdbmau, bp. 168; | apr. 
1876. Unt. no ,,CBeToBHaTa CbBecT TOBOpu, pewqakTop 
Jjadun Togopos, C. 1978, c. 235. Emphasis added. 

3 »ONeCCKHi BeCcTHUK, Op. 169; 3 apr. 1876. Lut. no 
,»sCBeCTOBHaTa CbpecT...“, c. 237-238. Emphasis added. 
“Of all rural people I have hitherto seen, — writes the 
Englishman Robert Walsh back in 1827 — the Bulgar- 
ians are the most simple-hearted, the most obliging and 
the most affable. They represent a striking contrast to 
the Turks, severe and harsh, who live among them and 
are distinguished by their traits from them in the sharp- 
est way. On our way we often came upon groups of the 
former and the latter, always separately, even if they have 
the same occupation. The Turks are recognised by their 
turbans, waistbands, pistols and yataghans, but mostly by 
their fierce mien, by their crude comportment and a kind 
of contempt and carelessness, which were repellent for us 
and distanced us from them. The Bulgarians [...] especially 
attract attention with their demeanour — straightforward, 
free and easy, and well-meaning, and with their manners, 
so cordial and good-natured, that all Bulgarians whom we 
met entertained us as friends. When their buffalos or arabas 
(carts) stood in our way, they hastened to deflect them, and 
if they saw us in bad position, immediately came over to 
offer us their assistance. Their homes were open for us and 
our arrival was gladness for their families. What we gave 
them as recompense they did not deserve its name and I am 
inclined to think that should we have offered them noth- 
ing, they would have not asked for anything at all. [Walsh, 
Robert, Voyage en Turquie et a Constantinople; Paris, 
Moutardier, 1828 In-8 de XVI, 324 pp.] — Quoted in: 
Axao. He. Cueeapoe. benrapcKute 3eMu lipes morseya Ha 
YyKIM WbTewWecTBeHuU 1828-1853. C., 1997, c. 46-47, 
[Ivan Snegarov, The Bulgarian Lands Through the Eyes of 
Foreign Travellers in 1828-1853; Bulgarian Academy of 
Sciences, Sofia, 1997, pp. 46-47, — in Bulgarian]. 


in the flames, but its entire population is doomed 
to agonizing death, accompanied by such bestiali- 
ties of which the history of past centuries can offer 
no examples. Before the eyes of their fathers and 
mothers, in their very homes, on the streets and 
squares and even in the sanctuaries of churches, 
young virgins and elderly women are publicly dis- 
honored and then murdered: they either slaughter 
them, or burn them alive; they burn the schools 
together with the children — pupils and their 
teachers, and the survivors are sold into slavery in 
the Turkish bazaars; they hang the priests in their 
church vestments and revile the Christian Faith 
which they confess.”* “They take our children 
away by force, and with threats of violence com- 
pel them to become Muslims; our marriages are 
[forcibly] dissolved; our daughters and wives are 
raped... 500 years we have been enduring these 
torments and thousands of other injustices. Eu- 
rope sees and has seen all this, but does not lend 
us a helping hand, and even now we expect noth- 
ing of her and no longer believe in her. Only one 
help, only one defense has remained to us — the 
only great Christ God the Liberator!...”, the suf- 
fering nation raises her voice in “The Appeal of the 
Committee of the Bulgarian People’”.* 


Marked in our historical memory as “bloody”, 
the year 1876 becomes the subject of varying es- 
timates in later attempts at appraisal in the spirit 
of subsequent “modern times of liberty”; and its 
Christian significance seems, even up to our days, 
to remain eclipsed, since if we separate the events 
of that year from the general pattern of the Islam- 
ic conquests throughout history, if we disengage 
the suffering of the Bulgarian Christians in 1876 
from all the rest of their sufferings under the Mus- 
lim yoke, if we distort the truth about the reli- 
gious persecution (for an umpteenth time!) of the 
“faithful Muslims” against the “infidels” — then 
the magnificence of the Christian martyrdoms 
of that year will remain yet unrewarded, and the 
spiritual light emanating therefrom will forever re- 


4 »Oecckui BecTHUK’, Op. 211; 26 cent. 1876. Lut. 


110 ,,CBeTOBHaTa CbBECT...“, Cc. 238-239. 
5 Bectuuk ,,lomoc*, Op. 146, 28 mai 1876, mutT. 0 
»,CBeTOBHata cbBecT.... Emphasis added. 
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main “under the bushel” of atheistic and modern 
rationalism.® 


° Matt. 5:15. In the section of his History of the April 
Uprising, entitled Carnage As a State System in Turkey 
the Bulgarian historian Dimitar Strashimirov acquaints 
us in detail with the religious traits of the suppressing of 
riots in the Ottoman Empire (italics in the given quotation 
are ours): “When, and namely, in 1805 the Serbs revolted 
and took over from the Turkish authorities a series of 
fortresses, the Sultan saw he was compelled — as one 
would expect — to summon up armed men under the 
banner, in order to crush the rebellion. On this occasion 
Tsarigrad [the Bulgarian for Istanbul, the then-capital of the 
Ottoman Empire] issued a secret edict — burultiya — to 
the muteselim [governor] of Sofia. And so, in the burultiya 
we can read about all the measures that the muteselim was 
to take, as an administrative official and as a good Mus- 
lim, in order to save the impaired interests of the empire. 
We are thus informed that the royal power summoned a 
council “of noble patriots and higher dignitaries, and of 
military superiors (mirmirals)”, which council decided: 
“The complete Muslim world, on the basis of its religious 
duties and urged by its military and state honour, must 
declare a holy war, fight with arms in hand, and at the risk 
of their lives must take a most active participation against 
the rebellious raya — infidels, must fight and combat, 
until the enemy of Din-Islam be completely crushed and 
destroyed; moreover, the Muslim populace is bound, from 
the first to the last person, to help morally and materially, 
with all possible means, its suffering brother Muslims in 
the enumerated towns and smaller habitations, that today 
are in the hands of the rebels.” Farther on the burultiya, 
after a detailed enumeration which persons were chosen 
and assigned to be chieftains — and they had to be held 
in reverence by all children of Islam and sons of the 
Prophet — it addresses in person the muteselim of Sofia: 
“And you — continues the burultiya — be informed that 
you should immediately gather and summon to arms and 
under the banner the entire Muslim population of the Sofia 
kaza [administrative unit, district], able to fight.” <...> 
Here is how, according to this document, those hordes of 
thugs, summoned and armed not by an accidental fit of 
fanaticism and not by provisional necessity, but precisely 
in the spirit of religion and according to the good order of 
things, and in the anxiety-free dignity of the hierarchical 
order of issuing edicts, accepted in the state: the vizier to 
the muteselim, the muteselim to the elders and they — to 
the mob. (The fact that a similar burultiya relating to our 
rebellion [of 1876] exists as well I do not doubt. A pomak 
[Bulgarian Mohammedans] had promised to provide me 
with a copy of such — himself alone desiring to do so — to 
an extent — so that he could justify the participation of his 
fellow-villagers in the massacre; later on, however, I had 
no occasion to meet him. But I still believe that one day 
this document will be uncovered.) 

In addition, ordering a holy campaign that was to be 


declared in the name of religious duties of the Muslims, the 
burultiya reminds them of those duties as a thing absolutely 
familiar to all [in such way, to the Bulgarian Christians, as 
well, who were continually facing the dilemma: the faith or 
the head — R.m.E.]. G. Balaschev exerted efforts to clarify 
this point thoroughly, too, again with the help of the Archives 
of Sofia. He explains that the Sultans of earlier times, in 
order to inculcate on the minds of the Muslim population its 
religious duties with regard to similar turbulent conditions, 
resorted to fatawa — a holy law Decision made by the 
highest clergyman, the Sheikh-ul-islam. Similar fatawa 
were found, indeed, in the archive papers. [...] Hence, there 
is the following question in one of these fatawa: “If a band 
of armed infidels succeeds in besieging an Islamic city and 
the neighbouring Muslim populace see that it has not enough 
[military] strength to resist and drive the enemy back, and 
informs the Muslims of other cities of the Ottoman state of 
this, does then the faith and holy law impose on the Moham- 
medans from the Ottoman cities who have been informed 
that infidels had risen against their brethren — does it im- 
pose on them the duty to go and fight against the unfaithful 
enemy? — Reply: “Yes, the faith imposes this on them as 
duty and in case of refusal and resistance they fall under a 
most heavy amenability, are liable to death [penalty] here on 
the earth and to damnation and eternal torment in heaven.” 

“Therefore — Mr. Balaschev relevantly adds in his 
commentaries to the cited documents — these fatawa 
find a complete practical application in the burultiya we 
have adduced. Every Muslim, whether a soldier or not, 
according to the Shari’ah is obliged to fight the insurgent 
rayah; in the opposite case he is to be punished by death 
here on the earth — which is a commandment of the Holy 
Law — and in the world beyond is deprived of the sweet 
Mohammedan paradise. It is this severity of Shari’ah 
— continues Mr. Balaschev — which, being merely an 
expression of the medieval crudeness in a Muslim’s ideas, 
accounts also for that readiness of the Muslim world to 
fight with the Christians.” Now let us see how the armed 
Muslim bashibazouks, rallied under the flag, will pacify the 
insurgent rayah: all this, again, is categorically determined 
in the burultiya and one of the fatawa. 

“The Sultan’s Government decided — says the 
burultiya — to take a strict and merciless action against the 
insurgent and rebellious rayah; for this reason, the Govern- 
ment issues an edict: to murder, destroy and shoot down ev- 
ery rebel (compare with Maximianus’ edict — R.m.E.), so 
that the seed of the rebellion be uprooted completely. This 
type of action, successfully performed, will be considered 
as the vengeance of the right-believing Muslims, which 
is imposed on them by their religious duties.” [...] Here 
is yet another version, even more picturesque and detailed, 
of the same fatwa. A question: “If Christians of several 
villages disturb the peace, rise against the government and 
refuse to pay the tax imposed on them, and allied with a 
hostile army attack the Muslim populace, conquer it and 
wage a war against the Mohammedans, how then are we 
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The historical sources that reveal the events of 
that historic year are abundant, compared to what 
is available concerning the previous years of Bul- 
garian sufferings, probably because of the political 
significance of the April uprising for Balkan his- 
tory and, in particular, for the history of Bulgaria. 
It is our objective, however, to give prominence 
to the Christians who gave their lives for their 
Orthodox Faith and through their sufferings pre- 
served their faithfulness to Christ. Therefore, we 
must forego the exhaustive analyses of historians 
on what is for us merely the bark of the tree, and 
take pains to penetrate to the spiritual heartwood 
of the events in the late spring of 1876. 

What are our grounds for speaking of a reli- 
gious persecution against the Orthodox Bulgarians 
in the fateful year of 1876? 


THE “Hoty War” & THE INSURRECTION 
In many of its characteristics, the suppression of 
the April insurrection has the distinguishing traits 
of an overt religious persecution. The cases when, 
in order to preserve their lives, Bulgarian Chris- 
tians resorted to accepting Islam, were not one or 
two in Bulgarian history between the 14" and 19" 
centuries.’ To all Christians, as we demonstrated 


to proceed with the infidels?” The answer: “You should 
attack their whole land and bring it to ruin; you should 
slaughter all the population therein, enslave the women 
and the children, cut down the trees and destroy, by fire 
or water, the sown fields.” 

“These are the reasons why the Turk bashibazouks 
ruthlessly slaughter, take away and bring to ruin all that 
pertains to the giaours — dwells again in his comments 
Mr. Balaschev. Moreover, the Turkish officials, like the 
soldiers and all Mohammedans, were generally entitled 
and are entitled to perform massacres and atrocities on the 
insurgent Christians. This is a regulation of the Shari’ah. 
And in this relation, we even today can see that the Sultan, 
as the supreme representative of the Holy Law, not only 
commands that they should act according to the spirit 
of the Mohammedan religion, but also rewards and pro- 
motes all Muslims who have gained distinction by the 
massacre of and the ferocity towards any Christian.” 
[Mctopua Ha armpusicKoTo Bectaune, T. II, tperu orzen, 
Inopgus, 1907, c. 369-371, — in Bulgarian] 


7 “Few people in this state, caught in a crime punish- 
able by death but avoidable through accepting Islam, are 
executed, because most of them become Turks in order 
to eschew death,” wrote in 1547 the Frenchman Pierre 


in the previous chapter, it was clear even to chil- 
dren that the boundary between persecutors and 
the persecuted follows a line that separates the two 
religions — Christianity and Islam. This thought 
is suggested to us not only by the historical sources 
to which we shall refer later, but also by the very 
course of the Islamic conquest, outlined chiefly by 
the rivers of blood that flowed in its wake. The ji- 
had or holy war of the Muslims against non-Mus- 
lims is connected inseparably with the sufferings of 
all Christian nations in the Balkans for centuries. 
“Islam, a religion born of the desert, has creat- 
ed jihad and remains defined by jihad, its most im- 
portant concept for the rest of the world. Through 
jihad, Islam has emerged as a quasi-religious 
ideology of cultural and political imperialism that 
knows no natural limits to itself. Unlike the ‘just 
war’ theory that arose in Christian thought, and 
which has evolved into a secular concept instituted 
in international laws and codes, jihad is inherently 
religious as well as political: Islamic normative 
thinking does not separate the two.”’ This is why 


Bellone (P. Petrov, Following the Traces..., Part One, 
p.130-131, in Bulgarian). “Everybody, even the worst vil- 
lains — wrote on 25" of July 1574 the German diplomat 
Stefan Gerlach in his diary — obtain remission of all their 
crimes only if from Christians or Jews they become Turks; 
and for this cause many Greeks [Christians] become tur- 
kicised, only to be able to do what they wish and not be 
oppressed.” Gerlach, Stefan, Diary of a Journey to the 
Ottoman Porte in Constantinople. Selection, foreword, 
translation from German and notes by M. Kiselincheva. 
Sofia, 1976. 291 p. — in Bulgarian. Quoted from P. Petrov, 
op. cit. Part One, p. 138]. In the consular report Nr.52 of 
September 6" 1876 from Varna, by N. Daskalov to V. T. 
Kozhevnikov, the Russian General Consul in Russe, with 
regard to the activities of the Consul of England in Varna, 
Dalziel (The Museum of Renaissance in Varna, F. 2, a.u. 24, 
1.45-48) we read: “When, in the evening, the Englishmen 
made their appearance to some Bulgarian villagers, in order 
to complain that in recent time the Turks slaughter and mur- 
der them without any cause, then Mr. Dalziel comforted 
the Bulgarians in the following manner: when the Turks 
murder and slaughter all of you, then they will have none 
else to slaughter and murder. On the next day, in the com- 
pany of some Christians from Kavarna, the same Dalziel 
expressed his bewilderment: why the Christians in Turkey 
do not convert to Mohammedanism, and by fraternising 
with the Turks in this way live together happily singing?” 
(P. Petrov, Following the Traces... Part One, p. 185.) 

8 Serge Trifkovic, The Sword of The Prophet; Regina 
Orthodox Press 2002, p. 141 
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a more careful examination of the bloodthirsty 
repressors of the 1876 insurrection will certainly 
allow us to see in their persons, in addition to the 
looters and destroyers of the contumacious rayah, 
the proud “warriors” of the Islamic “holy war” — 
jihad, as well. And it is hard to find any religious 
and moral explanation for the fact that the Otto- 
man authorities themselves encouraged the mas- 
sacres by awarding with promotion those who 
excelled in this “war”, as well as by punishing the 
officials who were not so assiduous in slaughtering 
the Christians.° 
again, we discern in the numerous conversions to 
Mohammedanism in the selfsame 1876, as well 
as the abduction of maidens and children for the 


Grounds for such observation, 


harems and for sale at the slave-markets, invari- 
ably after the due and forceful islamisation of the 
former. 

The clash between the rebellious and the mostly 
non-rebellious Christians on the one hand, and the 
infuriated Muslims on the other, has yet another 


° Naturally, our attention will pass by the political mo- 
tives of the authorities, endeavouring to maintain their 
ruling position. Here we adduce several cases, revealing 
the attitude of the Ottoman authorities toward the bashiba- 
zouks’ massacres, as exposed by the prominent Bulgarian 
historian of the April insurrection, Dimitar Strashimirov 
(cf. J]. Crpaummmupos, Mcropna Ha arpHsicKoTo BBCTaHHe, 
T. II], Becranue u nenennma. Mnopgus 1907, c. 367]: 
“Here are the thugs whom Bering himself enumerates as 
having received a medal or promotion: Shefket-pasha, 
who destroyed Boyadjik got higher rank in the palace; 
Hafuz-pasha who burned down Panagyurishte and pillaged 
Koprivshtitza, was assigned as provost-marshal of Serbia; 
a medal was bestowed on Ahmed-aga of Baroutino who 
massacred Batak; to Tossoun-bey the butcher of Klissoura, 
Nedzhip-efendi the hero of Kruvenik and Batoshevo were 
also awarded medals. But this is far from being all. Not 
only were those thugs [officially] awarded, but the good 
[Turkish government officials] — who in the words of W. 
Gladstone were a great rarity among the Turks — the good 
ones were penalized, discharged, spurned. Bering himself 
also enumerates them. Hafuz-efendi and Hussein-efendi 
who saved Yambol, the muteveli of Karlovo who did not 
give assent that the town be looted, Roustem-efendi, a 
yuzbashi [in the army: captain, in the police: chief] who 
aimed his musket at the very bashi-bazouks in order to save 
the life of some captured insurgents — all of them were 
punished. Haidar-efendi, the mutesarif [regional governor] 
of Sliven whom MacGahan mentions with sympathy, was 
soon discharged; Hassan-pasha, the protector of Bratzig- 
ovo, “was violently abused by the Turks of Bazardjik.” 


important dimension. The Turkish Empire was 
being given a foretaste of its approaching dissolu- 
tion. To the conceited Muslim self-consciousness, 
the loss of the Bulgarian territories, and most of 
all of their hardworking rayah, was a double blow: 
firstly, to the wellbeing of the rulers, and secondly, 
to the ungovernable Islamic pride in being a “race” 
of conquerors of infidels, rewarded by Allah with 
power over them, over their lands, goods, and even 
their lives, which they had hitherto disposed of un- 
questioned. ‘The loss of several wars against Russia 
and Austria, the success of the national liberation 
movements in Serbia and Greece — to the self- 
consciousness of the Balkan Muslim of that time, 
such re-allotment of power was sacrilegious, since 
according to Islam those lands, along with their 
populations, which were once delivered by Allah 
to the “right-believing”, were their lawful prop- 
erty eternally, by “divine dispensation”. From the 
viewpoint of the Qur’an, the liberation of the infi- 
del from Islamic rule is an unforgivable sin — the 
sin of resisting Allah and His vicars: Mohammed, 
the caliphs, the Turkish sultans. There is but one 
punishment for such a sin — ignominious death. 
This is the reason why the “modernisation” of the 
Islamic Ottoman Empire, brought about under 
the political, diplomatic and, not least, economical 
pressure of the “infidel” West, also brought about 
an escalation of the cruel oppression of the Ortho- 
dox Christians in the Balkans. We know what hor- 
rors have been born of wounded satanic pride in 
the history of mankind when combined with base 
instincts and primitive cruelty. This is exactly what 
happened after the unsuccessful and naive effort of 
the Bulgarian Christians, who had suffered centu- 
ries on end without a breath of relief, to cast off the 
Islamic yoke. 

Like a turbid flood the ferocious Muslims de- 
scended upon the rebellious and, much more so, 
on the peaceful Bulgarian villages. The beginning 
of the 1876 jihad was described by the French cor- 
respondent Jean de Voastine thus: 

“The population of the Turkish villages, as in 
all villages throughout the world, consists of men 
and women, the only difference being that if in 
our country men work hard, here they do no such 
thing and content themselves with merely sending 
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the women into the fields, for which reason from 
my high wagon I could see only women in the 
fields surrounding the Turkish villages; they cease 
to work only to cover their faces with their veils. 
And men, their legs crossed as they sit at the gates 
of their cabins, smoke the fine local tobacco. This 
is how things go the year round, for in the winter- 
time it is again the women who work in the barns 
and at home. 

“But should the call for war arise, things 
change completely. Immediately someone brings 
an old flag out from the mosque. In every village 
the flag is carried by the man who, thanks to his 
past exploits, possesses the title of chieftain. He is 
followed by the imams, loudly proclaiming verses 
from the Qur’an, the religious sense of which is 
‘let us go against the infidels,’ but the actual mean- 
ing of which is ‘an appeal to pillage and destroy.’ 
Incidentally, these enticing promises are necessary 
to wrest the fanaticised loafers out of their slug- 
gish lethargy. 

“It is then that the village brims over with 
animation, old weapons are polished, the flints of 
old muskets are renewed, the wide blades of the 
yataghans are whetted, the saddles are mended; 
both women and children are set to work. ‘There 
will be loot, and the important thing is that they 
arrive the first; giaours will be butchered, and he 
who spills more blood will be entitled to aspire to 
the first place in the village.” 

The preparation for the upcoming jihad is not 
only taken up by the adult Muslim population. 
Here is how it looked in the very eve of the “holy 
war”: 

“We entered the village. I neither know the 
name of that village, nor can I now imagine which 
it is or where it is. It comprised, as do all Turk- 
ish villages, a handful of hovels covered with rye- 
hay with crossed twigs over them, with numer- 
ous yards surrounded by low wattle fences, and 
abounding in leafy trees and high weeds, and bar- 
ren spots. [...] Sitting in a circle on the green grass 
of the [village] square were some fifty Turks: old, 


'© Tvan de Woastyne. Voyage au pays des Bachi-Bouzuocks. 
Paris 1876. (Translated from the Bulgarian translation of 
this text according to the edition: Mean 0vo Becmun. I1b- 
TYBaHe B CTpaHaTa Ha BbCTaHamuTe ObIrapu. M3qaTescTBo 
Ha OO, C., 1971, c. 267.). 
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young and children. Each of them held diverse 
weapons — some were sharpening long knives, 
straight or curved, others were polishing muskets 
and pistols with rags, others were moulding bul- 
lets at a little fire. All of them were busy with these 
deadly weapons... Their wild faces wore sinister 
expressions, and when they spotted the approach- 
ing cart, all of them stopped working and fixed 
their eyes, which were full of malice and revenge, 
on me. I thought that Osman [the carter] had 
insidiously driven me here so that I would become 
the first victim of their fanaticism... Several men 
came toward the cart and gabbled with Osman for 
some time. I imagined that they asked him if I was 
not coming from the troubled villages. Apparently 
he calmed them down, because they wished him 
saadetlen [“All the best!”] and went back to the 
mob. I met the eyes of those bloodthirsty beings 
for the last time and went my way. 

“Alas! — these were the future Bashibazouks,"! 
who were to increase the rabble of Tossoun Bey. In 
this crowd the doom of Klissoura was foretold. 

“Participants in the jihad against the ‘infidels’ 
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were not only the male, but also the female popu- 
lation, and even the children. Let us recollect the 
experience of the author of the Memoirs of the Bul- 
garian Uprisings — in the Troyan dungeon: 

“The whole day until dusk, there was not 
one bashibazouk remaining who had not peeked 
through the wicket [of the lock-up] and had not 
poured forth his venom upon me. Some would 
unsheathe their daggers half way, baring the blade, 
which was lubricated with olive oil, at the same 
time adding that tonight my head would roll on 
the sand of the courtyard; others uttered profani- 
ties against the Cross, the [Christian] Faith, the 
[Christian] nation, and all that is holy; yet others 
were considered how I was to be butchered and to 
what use they would put my head. 


" Bashibazouk [Turkish, light-headed, foolish fellow.] A 
soldier, belonging to the irregular troops of the Turkish 
army 

"2 Vipanb Baszopb. Heomodasua (JIumuHu ucTtopuuecku 
BB3IOMHHaHHA OTb ChOUTHATA Bb 1876 1), Bas: Ba3ro- 
MuHaHua. Kauron3qatesctBo Makes, C. 6.7, crp. 8-9. 
[Ivan Vazov, Not Long Ago. Personal historical memories 
of the events in 1876]. Emphasis added. 


‘T have a melon field, so Pll ask the bin-bashi'3 
to give his head to me, so that I can impale it on 
a stake in the middle of my field to scare off the 
birds’ — one bashibazouk of forty, whose eyes 
looked like a dry ink-pot, said. 

“To be sure, his head will be chopped off not 
by me or you, but by quite a different person’ 
— retorted another bashibazouk. For a long time 
Hasan-aga (the bin-bashi of the bashibazouks) 
wanted to give his little boy the first taste of blood, so 
as to give bread in his hand from his youth — so this 
rebel will be his lot.’ 

‘I don’t approve of that!’ — another bashiba- 
zouk curtly replied. “There are so many heroes 
thirsty for the enemy’s blood, it would be an in- 
justice to give preference to little children.’ 

“During the Armenian massacres of 1915, 
“Turkish women were given the dagger (hanjar) to 
deliver the coup de grace to dying Armenians, that 
they also might gain credit in the eyes of Allah as 
having killed a Christian.”'* “Turkish ladies spit on 
the man who is sentenced to death and beat him, 
shouting giaour! ‘Turkish children lay hold of the 
feet [of the hanged ‘infidel’] and spin him round 
and round on the rope. I saw this with my own 
eyes.”!° 

The consciousness of religious war was in- 
herent even in the commonest of Muslims who 
participated in the 1876 massacres, as we can see 
from the narration of Jean de Voastine: 

“After Serbia comes Russia’s turn,” an old Turk 
from Plovdiv told me. “Then come Austria, Ger- 
many and France.” 


3 Binbashi — Turkish officer, commander of 1000 
soldiers. 

4 3axapu Cmoanoe. 3anucku 10 ObrapcKNTe BBCTaHMA, 
tT. II. 3arsopute. Tpoan. [Z. Stoyanov, Memoirs of the 
Bulgarian Uprisings. Eyewitness Reports. 1870-1876, v. 
3, The Gaols. — in Bulgarian]. Emphasis added. 

'S Michael J. Arlen, Passage to Ararat, Ballantine Books, 
1975. Quoted in S. Trifkovic, op. cit., p. 122 

'6 Tvan de Woastyne, op. cit. Quoted in ,, Ceemoenama 
coeecm 2zoeopu, pefaxtop Jlapun Tozopos, C. 1978, c. 
383. A similar incident is described also by the Vechern- 
yaya Gazeta newspaper, No 213, 4 Aug. 1875. “The Suf- 
fering Bulgaria” [p. 277]: “The Turkish women spit on the 
executed and beat them, calling them ‘giaours’, and the 
children take them by the feet and turn the round the rope 
this way and that way.” 


“What about the Englishmen? What are you 
going to do with them?” 

“They are helping us; we'll leave them in peace. 
Besides, they have promised us to become Mus- 
lims.” 

Such rumors spread among the populace. 

No matter how many times I repeat it, it still 
would not be enough to say that every Muslim 
who enrolled in the army has taken the path of 
the holy war against the infidels, whom — 
according to the Qur’an — he should ruthlessly 
slaughter.”"” 

‘The religious core and the roots of the persecu- 
tion of the Bulgarian Christians in 1876 is also re- 
vealed, in a brief but at the same time comprehen- 
sive manner, by F. Bianconi in his book The Eastern 
Question Elucidated, or The Truth About Turkey: 

“A holy war is being waged in the Balkans in 
these days. Religious hate inspires the followers of 
Mohammed, making them so ferocious and even 
more bloodthirsty than at the time of the Con- 
quest. Their progenitors seized the Christian ter- 
ritories in the name of Islam, and in many places 
they were not opposed at all; and they were com- 
paratively less fierce than their modern descen- 
dants. These descendants, on the contrary, having 
long considered the rayah to be inferior and vile 
slaves, having for all these centuries ruled them 
with the sole purpose of squeezing everything out 
of them and keeping them bound to the soil, and 
overtaxing them with all kinds of payments and 
corvée labor, prohibiting them from carrying any 
type of weapon, banning them from holding any 
government office, forcing them to speak only in 
Turkish in their conversations with their masters 
and rulers, never and under no conditions allow- 
ing them to testify in court against even the most 
insignificant of Muslims, imprisoning them with- 
out cause or proof, offending them as much as 
they wanted, in the face of their wives and daugh- 
ters, the Muslims have resorted to considering 
them to be their personal property and disdaining 
them for their humble and submissive demeanor 
and their utter poverty. [...] 

Having such a disposition and such an 
unambiguous understanding of the subjugated 


'7 Ivan de Woastyne, op. cit. p. 378. Emphasis added. 


position of Christians, and chiefly of the rayah—a 
position that they [the Muslims] consider both just 
and natural, having at all times made them tremble 
at their mere glance — how could one help but 
think that their slumberous ferocity has been 
highly intensified due to the resistance of the riots 
in Herzegovina, due to the war that their subjects, 
the Serbs, wage against them, due to the audacity 
of the rayah in taking up arms, unshackling 
themselves from their yoke, and wriggling out of 
the dependency in which the fearless children of 
the Prophet were accustomed to hold them, having 
ruled them now for more than four hundred years? 
For this reason the war that they commenced is 
declared to be holy and, therefore, exterminatory. 
The uwlemas, the muftis, the mullahs, the dervishes!® 
— all these Muslim priests, no matter to what 
category they belong, abet and encourage them 
with their presence and, as the case may be, with 
the interpretations which they are able to derive 
from the precepts of the QurBut despite the fact 
that their religion imposes on them the duty of 
war, prescribing the annihilation of the impious 
race — the enemies of the Crescent — this is far 
from being the only incitement that stirs these 
fanatical, savage and unenlightened masses. Nay! 
‘The uprising of the rayah, of those beings whom 
they have long considered despicable, is not of 
itself capable of moving them to commit such 
unparalleled atrocities, excepting the atrocities that 
were wrought during the first years of the Christian 
era. The mighty incitement, the incitement that 
has the power to transform these men into ferocious 
and bloodthirsty brutes, is that they see that their 
own people are in the course of decline, and so are 
compelled to defend themselves against the blows 
of the paltry rayah, being aware, as they are, that 
their position is shaky, that the bounties of life they 
have appropriated are now slipping away, and in a 
little while will revert to their real proprietors. The 
future fills them — the slothful and uneducated 
'8 Ulema, see Note 3; a Mufti is an Islamic scholar who 
is an interpreter or expounder of Islamic law (Sharia), 
capable of issuing fataawa (plural of “fatwa”); Mullahs 
are Islamic clergy; The word Dervish, especially in Euro- 
pean languages, refers to members of Sufi Muslim ascetic 


religious fraternities, known for their extreme poverty and 
austerity, similar to mendicant friars. 


people, who know nothing and consider physical 
labor to be humiliating and unseemly even for an 
agha or chaoush'® — with apprehension, because 
they see that soon they will have to leave the lands 
conquered by their ancestors, and must forsake 
the Bosnian and Bulgarian regions as they have 
forsaken the lands of Transylvania, Walachia, 
Moldavia, Serbia and Greece. They — being the 
powerful people they are: the chosen ones of the 
Prophet, the true men, who firmly believe in the 
precepts of their sacred book and are convinced 
of their own superiority over the other peoples — 
are yet being compelled to flee at the onslaught of 
the sacrilegious civilization of the same peoples, 
impious and inferior to their race! — it is precisely 
this that renders their fury unbridled: they plunder, 
they slaughter, they disembowel, and they reduce 
to ashes — with glee. Impelled blindly by their 
wounded self-esteem and by the instigations of 
their holy muftis, who suggest to them that the 
dhimmitude are the only ones culpable for the 
calamities that befell them, and that the infidels are 
preparing to seize their properties, as their brethren, 
the giaours, already did in earlier times with the 
old Ottoman provinces, the Turks will fight to the 
last drop of blood, after they have butchered with 
delight these wretched Bulgarians — disarmed, 
timorous, disunited and, regrettably... cowardly.” 

It is a historical fact that the periods of riots 
and seditions in the Ottoman Empire are inextri- 
cably linked to the more or less considerable is- 
lamisations of the “infidel” populace. 

‘The manifestations of fanaticism and discrim- 
ination against the Bulgarian Christian popula- 
tion intensify during the prolonged wars that the 
Ottoman state wages with the European Chris- 
tian nations. It is precisely during such a time 
that the subjugated Bulgarian and other non- 
Muslim population becomes a sui generis vent for 
the Ottoman army that has suffered defeat or has 
met a strong resistance on the part of the Chris- 
tian states. The behavior of the Ottoman army, 
seldom susceptible to control even on their own 


'9 A chaoush is a Turkish sergeant. For Agha see Note 22. 
20 F. Bianconi. From his book The Eastern Question Eluci- 
dated or the Truth about Turkey. The Turks and the English. 
Quoted in CBetoBHata cbBecT..., c. 403-404. 
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territory, after the 40’s of this century [the 17" 
century] combines with the political interests of 
the central authorities to provide for itself a more 
secure footing during the campaign undertaken 
in the far West, North and South. It is precisely 
then that the pressure and repressions over the 
non-Muslims become more intensive than ever, 
the objective being the latter’s incorporation into 
Islam. Not accidentally is the mass islamisation of 
large parts of the Bulgarian population in the Rho- 
dopes correlated precisely with the prolonged siege of 
Candia and the war — proclaimed as ‘holy — of 
the Ottoman Empire against Venice (1645-1669). 
This is borne witness by both the domestic [his- 
torical] sources and the generalized statistical data 
of considerable synchronous changes in the num- 
ber of the Christian population in this area. [...] 
The mass islamisation of local Bulgarian /i.e. Or- 
thodox Christian] and other non-Muslim popu- 
lation is practised also as a sui generis suppressing 
measure after riots and insurrections, examples of 
which are provided by a series of events in the re- 
gions of Macedonia and the Debar region, in the 
north-western Bulgaria at the suppression of the 
Chiprovtsi Uprising and elsewhere. Similar ac- 
tions are also carried out in strategically important 
or more remote regions, both in the Bulgarian and 
the other Balkan provinces of the Empire, under 
the conditions of religious fanaticism, ebullient most- 
ly during “holy wars” 

The above quotation refers to the earlier perse- 
cutions against the Bulgarian Christians. But was 
the Muslim consciousness of a “holy war” against 
the infidels different in 1876? Here is how Ot- 
toman reality presented itself to the eyes of the 
French correspondent Ivan de Voastine, in Adri- 
anopolis (Turkish: Edirna) and its surroundings, 
observed by him, at that, long after the “suppres- 
sion” of the insurrection: 

“Tt is half past one, and here we are, having 
reached the most important halt — Chorlou. [...] 
I am the only person in European attire among 
this mob, which was joined by a whole gang of 
*! Enena Tpo3qaHosa. bpsrapcKaTa HapowHOCT upe3 
XVII Bex, WemorpadcKo u3cueyBane. Hayka u M3KYCTBO, 
C. 1989, c. 573-574. [Elena Grozdanova, The Bulgarian 


Nation During the 17" Century, a demographic study]. 
Emphasis added. 


bashibazouks. They are Circassian, armed with 
sabres, pistols, daggers and muskets arranged in 
their wide leather belts. On their heads they wear 
caps of astrakhan fur. All of them are dressed in 
the same manner — in trousers that are tucked 
into their boots, and in a wide overcoat, tightened 
at the waist and reaching to the ankles. Their 
whole apparel is grey. Grey also are their preda- 
tory physiognomies. [...] But look, Edirne is now 
looming in the distance with its minarets. The 
vista changes. We approach the virtual — not the 
geographical — Bulgaria, because from the vicini- 
ties of Edirne the vegetation becomes luxuriant. 
[...] We get out at about half an hour distance 
away from the city which can yet be reached. The 
station is tightly packed with regular soldiers, who 
are glancing curiously at the bashibazouks who got 
on at Chorlou and stubbornly insisted on getting 
out of the cart. Some of them tip over, but this 
does not in the least move anyone of those stand- 
ing nearby, whom very few things in this world are 
able to impress. 

“The three sofias’, who are going to war with 
their flag, make a good team with the bashibazouks. 
[...] Soon the hour will be half past eight. Dusk 
falls. For this reason the sofias in front of me hasten 
to get off the cart, carrying their Ottoman flag, in 
order to enter the city with more ostentation. One 
of them begins to preach and call together the pass- 
ers-by he meets on the way. I am compelled for at 
least a short time to listen attentively to the voice of 
this preacher, who admonishes his audience to fol- 
low him in the only just declared holy war against the 
infidels, the giaours. As | found out later, it was in 
this fashion that the war with Serbia was presented to 
the Muslim masses — as a religious war. Incidentally, 
this is the only string that could be strummed in 
these people dulled by fanaticism. However, they 
err in extending their awakened hate to all Chris- 
tians. This accounts for the lootings which are car- 
ried out in all places where the irregular army pass- 
es, the plundering the Christian villages, and this 
is the main thing that makes a man ponder more 
deeply the following reply I received later from a 
bashibazouk: 

‘If they defeat us, they will oust us to Asia, 


» A softa was preacher of Mohammedanism. 
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we know this well. But where we'll pass, we'll not 
leave a single living Christian.’* 

“The unusual appearance of Edirne — wrote 
de Voastine several days earlier — gives only a 
vague idea of the situation in the provinces. It 
looks as though the Bulgarians have never suffered 
as much as they have, through the brutalities and 
the vile liberties of the Muslims”* whom the au- 
thorities aid and even embolden.” 

The fanaticism of the Turks and their hatred of 
the Christians, feelings which have been concealed 
and held in check during the rule of Mahmoud 
pasha, now burst out everywhere with fresh force. 
‘The only inhibition that the Turks used to feel — 
the pressure of the foreign governments over the 
former Grand Vizier — no longer exists for them. 
Incited by the ulemas and the Young Turks, the 
Muslims hasten to shake off the mortification of 
European influence and show themselves to be 
independent, which forebodes nothing good for 
the fate of their Christian compatriots. [...] The 
impudence of these ignorant fanatics grows with 
every passing day. When one listens to them, he 
would say they are ready, if necessary, to compare 
[their state] with the two neighboring empires. 
Those of the Turks who are sufficiently educated 
and intelligent, so as to be cognizant of the decline 
of their state, are neither more pacific, nor more 
restrained. They can see the disorganization in the 
Ottoman Empire and for them there is but one way 
out: a war to the very end, in which they would force 
the Christians to feel the full weight of slavery. In 
the fear that Europe will come and liberate those 
of common faith with her, they say: 

“Let Austro-Hungary and Russia try to in- 
tervene in defence of the Christians: before their 
armies reach Bulgaria there will be no more 
Bulgarians.”? 

3 [van de Woastyne, op. cit. p. 378. 

*4 A precise observation: the author’s contradistinction 
is made on definitely religious rather than “national” 
grounds, which we have reiterated in the previous Chapter 
of the present book. 

°5 This assertion, which someone in our days may consider 
exaggerated, is confirmed by other sources, too: “In one of 
your previous dispatches during the last month, inciden- 
tally, [had the honour to bring to your knowledge the deci- 


sion, long ago taken by the Mohammedans government, 
to exterminate systematically the Slavs in the Balkans, 


And it seems that this is not mere talk when 
we see Muslims throughout the state — children 
and old people, too — preparing for war; when 
we see the government supplying them with arms 
and diligently disarming the whole Christian pop- 
ulace; when in the mosques one could hear the ap- 
peal for holy war, and when hordes of armed softas 
and hodjas come from the capital. It is enough for 
us to imagine the regular army having been called 
elsewhere (as it is going to happen because of 
the war with Serbia), and these fanaticised bands 
thrown against the Bulgarians, the latter left with- 
out any possibility of protecting themselves, and 
we can even now predict scenes of massacres and 
slaughters, before which will pale those in Damas- 
cus and the nightmares caused us by the destruc- 
tion of Peroushtitsa”.”° 

Let us now consider the religious persecu- 
tion from the side of the “giaours” — hated and 
slaughtered by the “right-believing”. 

In the consciousness of the Bulgarian 
Christians, turbulent 
been fateful days of violence against their Faith 
— days pervaded with the valor of martyrdom 
How profound 


times have invariably 


and the disgrace of apostasy. 
in the Bulgarians’ mind this consciousness of 
an impending religious persecution against the 
Christians was in the 1876 we are examining, 


with the purpose of diminishing the numbers of their 
nations with regard to all other nationalities consid- 
ered together: Turks, Greeks, Armenians and Jews, 
inhabiting the Rumelian zone of European Turkey and 
co-inhabitants of the Slavs... The secret methods and 
aims of the Turkish government are not unknown to the 
Bulgarians, who openly proclaim the impossibility of their 
further coexistence with the Turks. The Bulgarian patriots 
say, that if Europe should once more insist on the former 
status quo in European Turkey, then the Bulgarian nation 
is facing either a wholesale islamisation or migration to 
America, or both at the same time, i.e. part of the nation 
would be islamised and part forced to immigrate. The 
latter idea is being propagated, so far clandestinely, by the 
American Methodists in Tsarigrad” (From Report Nr.46 
of August 24" 1876, by N. Daskalov from Varna, to V. T. 
Kozhevnikov, Russia’s General Consul in Russe. My3eii 
Ha Ba3paxkaHeTo BbB Bapua, &p. 2, a. e. 24, 1.43 — 44 — 
Unt. no IT. HIempoe. Wo cnenure... U. I, c. 184. Quoted in 
P. Petrov, Following the Traces..., Part One, p. 184, — in 
Bulgarian) 

6 Tvan de Woastyne, op. cit. p. 155-156. Emphasis added. 
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is evident from the following example from the 
ordinary life of the Christians in the Rhodopian 
village of Karlukovo (today Slaveyino) on the eve 
of the April uprising: 

“Fearful was the spring of 1876! Having 
learned of the uprising in Panagyurishte, Perush- 
titsa, Batak, Peshtera and other places, the Ot- 
toman authorities in Pashmakli (Smolyan) dis- 
patched seimens’’ to the seats of the nahias*® in 
Ahi-Chelebi, to impart to the miidiirs that the 
“giaours in Uroumbelli [Roumelia or Thrace] 
have revolted against the Sultan and the Turkish 
Empire”. [...] The fear [in the populace of Kar- 
lukovo] intensified, when they heard that sixty of 
them [seimens or bashibazouks] from Staro selo 
resided in the neighboring village of Petkovo and 
were preparing to go to Ahi-Chelebi (Smolyan) 
through Karlukovo, and thence to the sites of the 
rebellion. (Probably they were not levied by the 
central Turkish authorities.) Because of these ru- 
mors in the night of April 25 [Old Style], the vil- 
lagers of Karlukovo could not sleep. Behind the 
bolted doors and the safely shut windows they 
were listening, with a sinking heart, to the old 
people who were telling stories of the times of the 
islamisation, of the outrages of wood-thieves, of 
brigands’ attacks and pillage... [...] The terrified 
villagers dug pits in which to hide food, clothing, 
valuables. In the evenings, gathered in groups in 
their houses, they were talking over the imminent 
islamisation, slaughter and fire awaiting them. 
‘They listened to each other and prepared to flee.”*° 

Knowing from the tragic experience of their 
forefathers, and reared from infancy on the fear- 
ful stories of Turkish atrocities against the rayah, 
the Bulgarian Christians were becoming aware of 
the next impending persecution against their pat- 
rimonial Faith, and were preparing... 


27 Seimen — Turkish military policeman. 

°8 Nahia is a form of administrative division smaller than 
governorates. Nahia is Arabic for side. 

29 Miidiir — A governor of a small town in the period 
after the Tanzimat. 

*° TIemxo Kapanemxoe. Crapenuo. IIpuHoc kbM ucTopHu- 
sita Ha Cpenuute Pogonnu, UK ,,MBan Ba3os“, C. 1991, c. 
123-124. [Petko Karapetkov, The village of Slaveyino. A 
Contribution to the History of the Central Rhodopes, Sofia 
1991, pp. 123-124, in Bulgarian]. Emphasis added. 
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‘The year of 1876! As though this were the last — 
before the dawn of liberty — and the cruellest 
combat between the Holy Cross and the Crescent 
in the Bulgarian land. “One hundred and twenty 
one villages were dealt with in the following fash- 
ion: the women were raped, the children were 
chopped into pieces. The bashibazouks would 
take them by the leg or the arm, and then cut 
them in two at a single swoop of their daggers and 
then move on to the next. Those who were more 
adroit slashed them in two at the waist. A Bulgar- 
ian priest told me that several days ago, while he 
was fording a river, one of these half-corpses had 
bumped up against his horse. Elsewhere, a priest 
was crucified and another was roasted on a spit; 
in other places women were impaled on stakes 
detached from a fence!” relates the Figaro corre- 
spondent Jean de Voastine in the cited book. * 
And here is a report from the Russian newspaper 
“Russky mir” (The Russian World): 

“Time and again, the Turkish authorities in 
Danubian Bulgaria arrest Bulgarian teachers, 
priests, older pupils, juveniles, and detain them 
in dungeons, cellars, baths. The more distin- 
guished are murdered in the jails, and many of 
those arrested perished of starvation or from suf- 
focation in the airless rooms. They publicly hang 
teachers, priests and the more or less educated 
Bulgarians. And all these things are carried out 
on orders from Istanbul. * The aim of the Young 
Turks and Mithat Pasha is to annihilate all the 
intellectuals of Bulgaria and bring the country to 
its state in the 40’s. The Young Turks think that 


3! Tvan de Woastyne, op. cit. p. 374. 

» It’s often said that Istanbul has been a city of three 
names — the ancient Roman city of Byzantium; the Ro- 
man, Greek and Ottoman city of Constantinople, and the 
modern Turkish city of /stanbul. But these aren’t the only 
names that have graced this city. In literary Ottoman it was 
known as Der-i Saadet, or the House of Good Fortune. To 
the Russians, Bulgarians and Serbs, it was Tsarigrad, or the 
City of Emperors. For Armenians, it was Gostantnubolis, 
which, like Constantinople, means City of Constantine. 
But today, the name we use comes from the Greek phrase 
“into the city” — eis teen polin, or Istanbul. (Istanbul: 
Raindrops and Minarets, http://www.edwebproject.org/ 
anatolia/istanbul1.html) 
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if the country is left without intellectual lead- 
ers and wealth, it could be completely mastered 
and it could even be expected that the Bulgarian 
people, in order to avoid all these calamities, will 
accept Mohammedanism as the Bosnians and 
pomaks did.* 

“Recently in neighboring Bulgaria, a perse- 
cution was commenced against the Christians, 
which — in the words of one Russian archpas- 
tor — hearkens back to the times of the ancient 
Christian martyrs,” writes the Sz. Petersburg Record 
newspaper.* Calling the Ottoman rule “the yoke 
of Mohammedanism”, the newspaper describes 
the sufferings of the Bulgarians of that time pre- 
cisely as Christian martyrdom: 

“The Circassian gangs and the bands of no less 
savage Turks, bearing the name of bashibazouks, 
even break into the peaceful Christian villages, 
burn houses to the ground and the cornfields that 
were cultivated with so much Christian labor, sell 
the Christian women to the harems of the lech- 
erous Muslims, while throwing into the fire old 
people and children, or ripping open their bellies. 
After a very short time, hundreds of Bulgarian vil- 
lages were reduced to heaps of ashes, and ten thou- 
sands of mutilated corpses force the survivors, left 
literally with no roof over their heads, nor even a 
piece of bread, to flee.” 

But weren't the conditions of life for the Bul- 
garian Christians similar even before the rebellious 
1876 — for years and centuries on end? Here 
are, as an example, some excerpts from Bulgarian 
newspapers dated in 1875: 

“Our mothers, our pitiable Bulgarian moth- 
ers, have themselves been doomed, in the pres- 
ent age, to suffer things that beggar description. 
Our sisters, the pitiable maidens of Bulgaria, find 
themselves in the hapless need to fight desperately 
against the bestial whims of some [men, who are] 
not servants of the authorities [as they claim], but 
barbarians and corrupters of society. Young men, 
cast into the dungeon for no reason, endure or- 
deals that defy description. The servants of God 


33 Golos, newspaper, Nr. 178, 30 June 1876, quoted in 
js CBeCTOBHatTa CBBeCT...“. Emphasis added. 

* St. Petersburg Vedomosti newspaper, Nr. 182, 4 July 
1876, quoted in ,,CBeroBHata cbBecT...“, p. 298. 

35 Idem. 


are being mocked and disgraced in broad daylight 
by a mob of infuriated people. ...”* 


“Should a house's window show a burning can- 
dle or an icon-lamp, these alleged guardians of 
silence [the zaptiehs*’] enter it and ... beat the 
house owner to death. ... In Choban-Kyoy some 
Turks from Krayovo, armed, attacked the house 
of a certain Bulgarian and seized the old landlord. 
With naked blades over his head they demanded: 
“Giaour! ‘Tell us now where your sons are so we 
can slaughter them!”*8 


“... And other, almost incredible misdeeds took 
place, such as, for example, some zaptiehs even 
resorted to torturing the villagers with a red-hot 
spit, so as to extort money, and many other such 
heard of and unheard of tortures... I saw women, 
old and young, joined in oro dance, but — O my 
God! — said I to myself, what’s the matter, why 
do these women weep and wail? ‘Then I instantly 
beheld a pair of zaptiehs and several guardsmen 
arranged so as to “watch the fun”, and should any 
woman cease dancing, they would throw stones 
at her, and so on. “These’, I said to myself, ‘are 
the ones who are forcing them to dance.’ Please 
be informed that the place was overgrown with 
thorns and was purposely chosen by the Turks, 
who forced these women to dance barefoot, as 
though to thresh the thorns. The scene was heart- 
rending, the women were screaming with pain, 
pierced by the thorns and wounded by the stones 
that abundantly rained down on their heads and 
legs from the torturers’ hands.”” 

These quotations could be endlessly contin- 
ued. We can, employing them, go back in years 
and centuries, to review a history of never-ending 
suffering on the part of the conquered Balkan 
Christians, and — on the other hand — of an 
everlasting “holy war” for the incursionist Mus- 
lims. Browsing through the newspapers from the 
3° XIX Vek newspaper (“The Nineteenth Century”, in Bul- 
garian). The hard life and the amnesty. Nr. 45 /8 November 
1875. quoted in ,,CBeroBHata CBBECT...“. 

37 A Turkish policeman. [Often spelled zaptiah, as well] 
38 Idem. The Misdeeds in Shumen and its neighbourhoods. 


*° Iztochno vreme newspaper, [Oriental Time, in Bulgarian] 
Nr. 36 / 18 October 1875. Idem. 
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regrettable year of 1876, we could easily be con- 
vinced in this. The age-long suffering became in 
that year a fire that purified and sanctified Bulgar- 
ians in their way to Him Who alone is able to 
deliver from endless earthly suffering. 


Along with much more other evidence, for the 
citation of which the scope of the present book is 
insufficient, what has been adduced hitherto is of 
ample magnitude and justification, thereby enti- 
tling us to pose the essential question: Who were 


the holy Bulgarian New Martyrs of 1876? 


‘TO BE CONTINUED 


Foop RELIEF IS ON THE Way... 


..despite some considerable difficulties in arranging for 
proper customs clearance in Haiti, our previous arrange- 
ment with Food for the Poor having proven to be no lon- 
ger viable. The container left the Florida shipping depot 
11/18; we can only pray it will clear customs promptly 
(!) upon arrival in Haiti. The shipping cost ($4795) was 
considerably greater than last year — but covers every- 
thing, door to door — except the costs (considerable) of | 


food preparation & serving. 


But little remains for other pressing needs, both at 
St. Augustine’s and at St. Dorothy’s/ St. Nicholas’ School. 
The most DIESSInG needs are (a) to finish the cloture wall 


Uy anyee 


at St. Augustine's, 
for both 

control and 
rity (there have been 
numerous thefts of 
school __ property); 
(b) to complete re- 
pairs in the wake of 
the earthquake at St. 
Augustine’s (three 
rooms, one of them 


butane 


) Bel 


water 
secu- 


Conpticlicr Ciprien & Academic 
Director Nicolas at St. Augustine’s badly needed for 


[ ] Yes... 


choose a dedicated use below if you wish.) 
[ ] Yes... 


the amount of [ ] $1000 [ ] $500 [ ] $250 


Earthquake Damaged Classroom at St. Augustine’s 
a library) remain unusable, and the stairway re- 
mains in a dangerous state); (c) to provide perma- 
nent concrete roofs for the depot and two small 
dwelling rooms at St. Dorothy’s (galvanized roofs 
don’t last very long and pose serious security and 
rodent-control issues). To complete these projects 
will require somewhere in the vicinity of $20,000 
— $100 each for 200 contributors. Think and 
pray about it! 

Briefly... All is well (as can be expected) for 
our faithful in Haiti. My last visit (in Sept.) was 
good and productive; next for January. 


I want to pledge support for the Haitian Orthodox Mission! Please record my pledge through December 
2013 for a contribution of [ ] $200 [ ] $100 [ ] $50 [ ] other amount ( 
[ ] MasterCard/VISA (number below). I enclose my first month’s pledge for 


) monthly, by [ ] check or 
. (You may of course 


I want to make a one-time contribution toward the expenses of the Haitian Orthodox Mission, in 
[ ] $100 [ ] other amount (_ 


), for which I enclose my 


[ ] check [ ] MasterCard/VISA (number below). I would like my contribution to be used for [ ] support of the church- 
related schools [ ] assistance for earthquake recovery [ ] transportation funds for faithful living at long distances from 
the church [ ] assistance for Food for Hungry Children (another container coming up!) [ ] however needed. 


Name: 

Address: 

City/State/ZIP: 

Telephone: 
MasterCard/VISA number: 


Mail or fax to: 
Haitian Orthodox Mission 
1180 Orthodox Way 
Liberty TN 37095 USA 
775-377-4610 
fax 615-536-5945 


Expiration date: _ /_ 


www. haitianorthodoxmission.org 
frgregory@sjkp.org 


